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YACTE O@HITMAJIBHAA OFFICIAL SECTION 








Kon4uuua Mpeocsawexxoro Mutpononuta Fepmorena 
TEJIETPAMMA 
OK3zapuiemy Cosetry Pyccxoit Ipasocnaasnon Ilepksu B AMepuke 


Ceroqua B 4 4uaca yTpa BHe3amHO cKOHYasICA Mutponosut T'EP- 
MOTEH. Cxrop6um co6ose3nyem. Jiena BpeMeHHO HallpaBsIAHTe MHe. 


Mutponosut HHKOJIAN 
4 Aprycta 1954 r. 
Mockpra, 


TEJETPAMMA 
Ox-apmuiemy Cosetry Pyccxoi Wpasocrasnok Hepksu Bp AmMepuke 


Tlorpe6enve mutponomuta TEPMOTEHA 6yzerT copeputeHo cexB- 
Moro aBrycta. 
Mutponosmt HHKOJIAN 


6 Asrycta 1954 r. 
Mockza. 


OTBETHAS TEJIETPAMMA 
Csatehuiemy IlarpHapxy Mockosckomy u Bcea Pycu Anekcuto 


Bsrpaxaem BAITTEMY CBATEHMIIECTBY ray6okoe co6one3Ho- 
BaHHe TA2KeIOH yTpaTe Hallero ApxunmacTbIpaA HM MpeqaHHOrO MOMOII- 
HuKa Bamero Caatetuectsa. AcnpaumBaem MOJIMTB 4 OarocuOBeHHA 
B OTOT TAIKEJIbIN IIA Hallero OK3apxaTa MOMeHT. CopoKoycT Ha3Ha4yeH. 


Useubi OK3apuiero Coseta: 


IIporonepeh Hocuq J[ssonuuk 
IIporonepet Hocud Taspuaak 
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1. 





Pacnopakenua no Ik3sapxaty 


TloqTsep»xyeHne IlarpHapxuu 06 yBoJIbHeHHH Ha NOKOH ApxuHenuc- 
Kona AJIAMA: 

Csamennim Cunox Pycckot [Ipasocnasnon Llepksu nox mpejce- 
yatesbcTBoM Csateimero IarpHapxa AslekcHa nocTaHOBHJ yBO- 
JIMTb Ha TOKO IIpeocpamjenHoro AJIAMA, apxuenuckona ®usia- 
yenmbdulickoro u Kapmatopycckoro no 6ome3HH c Ha3Ha¥eHHeM 
emy lleHcuu. 


Ocnosanue: Brinucka u3 xXypHasa Ne 11 3aceqanna CBAILIEH- 





HOLO CHHO/JIA or 30 Miona 1954 r. 


TlocraHoBsieHuem OK3apuiero Cosneta: 


2. CsaujenHuk IIETP KPOXTA na3HaueH HacToatesem KemOpuyx- 
ckoro CepadbHMosBckKoro mpHxojza. 


3. CaamenHouk AHJJIPEH ®EJIOPUYK na3snayex Hactoatesem para 
PanuycKo MoanHo-3naToycToBcKoH WepKBH. 


4. Caamennuk HHMKOJIAH COJIAK ocso6ompaetca oT OIKHOCTU 
HacToatema Bond PonckoH yepKBH, a Ha ero MeCTO Ha3HayaeTca 


cBaljeHHHuK IIETP KPOXTA. 


5. Csaamjenuuxk HMAKOJIAM COJIAK na3sHauaetca Hactoatesem Bop- 
peuckoH Huxkonaesckon (utara Orao) WepKBH. 


6. Ilporonepeh KOHCTAHTHH CEJIEITKHMM na3nayaetca nactos- 
Teyem MuxainosckoH nepkKsH B Byy (uTata IlexcunpsaHua). 





CONSTITUTION 


OF THE EXARCHATE OF THE RUSSIAN ORTHODOX CHURCH 
IN NORTH AND SOUTH AMERICA * 


The Exarchate of the Russian Ortho. 
dox Church in North and South America 
is the legal successor of the Archdiocese 
of the Aleutian Islands and North 
America of the Russian Orthodox Church, 
the founding of which dates from the 
year 1794, when, by the decision of the 
Most Holy Synod of the Russian Church, 
a religious Mission was sent to Alaska 
from Russia. 

It is through the Russian Orthodox 
Church, which, for the period of more 


*See the “Acts of the Second Convocation 
of Bishops and Laity of the Russian Orthodox 
Catholic Church in America 17-19 March 
1954,” ONE CHURCH, No. 1, pp. 48-53, for 
Russian text. 


than One Hundred and Fifty years, has 
kindled Orthodoxy in the lands of the 
American continent, that the Exarchate 
is communicated to the salutary tree of 
the One, Holy, Catholic and Apostolic 
Church which preserves the steadfast- 
ness of the dogmas of the Orthodox 
Faith, the Grace of the Holy Sacraments, 
and the continuity of the Priesthood from 
the Lord Jesus Christ Himself through 
the divinely inspired Apostles. 


GENERAL STATUTES 


1. The Exarch of the Russian Ortho- 
dox Church in North and South America 
is in direct canonical subordination to 














the Patrarch of Moscow and All Russ. 
The name of the Patriarch shall be pro- 
claimed in all churches of the Exarchate 
according to the following formula: ‘‘For 
our great Master and Father, N., the 
Most Holy Patriarch of Moscow andi All 
Russ.’’ 

2. The Exarch, the Episcopate, and 
representatives of the clergy and laity 
of the Exarchate shall participate in the 
work of the Regional Sobors of the Rus- 
sian Orthodox Church on the basis of 
the conciliar ordinances in force. 

3. Relations wth Regional Ortholox 
Churches in matters concernirg the Ex- 
archate shall be conducted through the 
Patriarch, with the exception of rela- 
tions with institutions of the Regonal 
Churches on the territories of North and 
South America, whch shall be effected 
ty the Exarch in accord with the Exar- 
chal Council with a subsequent report to 
the Patriarch. 

4. Holy Chrism for the needs of the 
Exarchate shall be furnished by the 
Patriarch. 

5. Monasteries, theological-educational 
institutions, youth clubs, fraternities, 
sororit'es, and other institutions of the 
Exarchate shall be governed by statutes 
and rules approved by the Convocation 
of Clergy and Laity of the Exarchate. 

6. The property phase of life in the 
Exarchate shall flow in accordance with 
the laws of respective countries. How- 
ever, expropriation and mortgaging of 
church properties belonging to the Ex. 
archate may be conducted only by con- 
sent of the Patriarch. 

7. Pecuniary subsidies from the Pa- 
triarchate for the ecclesiastical require- 
ments of the Exarchate shall be com- 
puted by the Exarch for the current 
account of the Exarchate, and shall be 
expended in strict accord with the bud- 
get. The Exarchal Council shall present 
a quarterly accounting of the expendi- 
tures of the sums of the subsidy. Accu- 
racy of the disbursements of the subsidy 
sums shall be established periodically by 
the Auditing Commission of the Exar- 
chate. 





THE EXARCH 


8. The Exarch shall stand at the head 
of the Exarchate wth the title ‘‘Metro- 
politan (or Archbishop) of the Aleutian 
Isiands and North Amer‘ca.’’ The name 
of the Exarch shall be proclaimed in all 
the churches of the Exarchate after the 
name of the Patriarch. 

9. Th Patriarch skall appoint and con- 
firm the Exarch. A candidate for the 
post of Exarch may be presented to 
the Patriarch by the Convocation of 
Clergy and Laity of the Exarchate. 

190. The Exarch shall actualize the ad- 
ministration of the Exarchate in har- 
mory with the canons of the Russian 
Orthodox Chrrch and orders of the Pa- 
triarch which are not contradictory with 
the civil laws of the respective coun- 
tries. 

11. The Exarch shall actualize the ad- 
m ristration of the Exarchate in con- 
jorction with the Exarchal Council. 

12. The Exarch is endowed with the 
riett to address Archpastoral epistles 
w'thin the confines of the Exarchate. 

13. The Exarch has the authority to 
confer ecclesiastical dignities upon 
worthy clergymen: Secular clergy with 
the pectoral cross inclusive; the Monas- 
tic clergy with the dignity of Archiman- 
drite. 

14. The Exarch shall present the Pa- 
triarch, at the conclusion of each year, 
with a detailed account bearing on all 
the aspects of church life in the Exar- 
chate. 


15. There shall be attached to the Ex- 
arch a chancery office. 

16. Complaints against the Exarch 
shall be lodged with the Sacred Synod 
through the Patriarchate. 

17. In case it becomes impossible, for 
some reason, for the Exarch to govern 
the Exarchate, or in case of the death 
of the Exarch, until there is a.special 
order from the Patriarch the direction of 
the church life of the Exarchate shall 
be actualized by the locum-teners (sub- 
stitute) of the Exarch, or, in the absence 
of a locum tenens, by the bishop senior in 





consecration from the body of the Ex- 
archal Episcopate. 

NOTE: In case of the temporary ab- 
sence of a bishop, the direction 
of church life in the Exarchate 
shall be actualized by the Ex- 
archal Council. 


DIOCESES OF THE EXARCHATE 


18. The territory of the Exarchate 
shall be divided into the following dio- 
ceses: 

1) Aleutian Islands and North Ameri- 
ca, with the cathedra in New York 
City; 

2) Philadelphia and Carpatho-Russian, 
with the cathedra in the city of 
Philadelphia, State of Pennsylva- 
nia; 

3) Chicago, with the cathedra in the 
city of Chicago; 

4) San Francisco and California, with 
the cathedra in the city of San 
Francisco; 

5) Edmonton and Canada, with the 
cathedra in Edmonton, Canada; 

6) Argentine, with the cathedra in the 
city of Buenos Aires. 

19. The boundaries of the dioceses 

shall be fixed by the Exarchal Council. 

20. A Diocesan Bishop shall stand at 
the head of each diocese. 

NOTE: (1) The Exarch shall be the 

the ruling bishop of the 
Archdiocese of the Aleu- 
tian Islands and North 
America. 

(2) To assist ruling bishops, 
a vicar bishop may be ap- 
pointed with sphere of 
duties determined by the 
Diocesan Bishop. 

(3) In case of the vacancy of 
an episcopal cathedra, the 
diocese shall be tempora- 
rily governed by the dis- 
trict dean with the parti- 
cipation of the Diocesan 
Council, if such exists. 

21. The Diocesan Bishop shall govern 
the diocese with the cooperation of the 
Diocesan Council. 





22. The order of trial-proceedings 
against erring bishops shall be effected 
in the usual manner (Ap. 74; II, 6; Ant. 
14; Carth. 28; and others). 


THE COUNCIL OF BISHOPS OF THE 
EXARCHATE 


23. With the existence among the body 
of the clergy of the Exarchate of three 
and more bishops, a Council of Bishops 
of the Exarchate shall be constituted, the 
legal power of which shall be regulated 
by a Decree, confirmed by the Patriarch. 


THE CONVOCATION OF COLERGY 
AND LAITY OF THE EXARCHATE 


24. Once every three years the Exarch, 
with the blessing of the Patriarch, shall 
call a Convocation of Clergy and Laity 
of the Exarchate. The Convocation may 
be called at any time by Ukase of the 
Patriarch. 

25. A Commission for preparation of 
the Convocation shall be appointed by 
the Exarchal Council. 

26. The Rules (Agenda) for the work 
of the Convocation shall be worked out 
by the Commission for the preparation 
of the Convocation and shall be con- 
firmed by the Exarchal Council. 

27. The membership body of the Con- 
vocation with right of effective vote, 
shall be composed of: The Episcopate of 
the Exarchate; the members of the Ex- 
archal Council; and from each parish of 
the Exarchate the duly appointed (ac- 
tive) clergy, and laity to equal their 
number who shall be elected by a general 
meeting of the parish; and also individu- 
als whom the Council of Bishops and the 
Exarchal Council may co-opt as able to 
be of use for the conciliar work. Par- 
ishes not having any clergy may elect 
one representative for the Convocation 
with the right of a consultive voice at a 
general parish meeting. 


28. Youth clubs of the parishes of the 
Exarchate, and fraternities and sorori- 
ties may send one representative to the 
Convocation from each group with the 
right of a consultive voice. 














29. The Patriarch may delegate his 
representatives to the Convocation. 


30. The Patriarch has the right to ad. 
dress a NAKAZ (Instructions) to the 
Convocation. 


31. The Convocation shall be presided 
over by the Exarch. 

NOTE: In case of the Exarch’s ab. 
sence, or the impossibility for 
him to take part in the work 
of the Convocation, the bishop 
senior by consecration from 
the Episcopate of the Exar- 
chate, or the Chairman of the 
Exarchal Council shall preside 
at the sessions of the Convo- 
cation. 

32. The Convocation shall deliberate 
and make decisions on questions con- 
cerning canonical, administrative, edu. 
cational (propagation of the Faith, etc.), 
financial and other aspects of the life 
of the Exarchate. 

33. Decisions of the Convocation of 
doctrinal, canonical, administrative and 
judiciary character shall become effec- 
tive after their approval by the Patri- 
arch. 


THE EXARCHAL COUNCIL 


34. Within the structure of the Exar- 
chate, a special consultive organ—the 
Exarchal Council, shall function uninter- 
ruptedly. 

35. The Bishops and the Dean of the 
Cathedral Church of the Exarchate shall 
be members of the. Exarchal Council by 
virtue of their office; while three addi- 
tional clergymen and four laymen shall 
be chosen by the Convocation of Clergy 
and Laity. The Exarch or senior member 
by virtue of the office he holds, shall pre- 
side in the Exarchal Council. 

36. Sessions of the Exarchal Council 
shall be called by its Chairman not less 
than once each month. 


NOTE:’At the request of not less than 


six members of the Exarchal 
Council, special sessions of 


the Council may be called. 
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37. The Exarchal Council shall deli- 
berate all current matters of the Exar- 
chate and execute respective decisions. 
The decisions of questions of doctrinal, 
canonical, administrative and judicial 
character shall be transmitted by the 
Exarchal Council for confirmation by 
the Patriarch. 

38. If in the analysis and decision of 
matters there arise disagreements, the 
question shall be resolved by the majority 
of voices; if there is a tie the question 
shall be resolved by the vote of the 
Chairman. 

39. Individual opinions of the mem- 
bers of the Exarchal Council may be en. 
tered into the protocol of the session of 
the Council. 


40. At the request of not less than six 
members of the Exarchal Council who 
disagree with an adopted decision of the 
Council, the matter shall be referred for 
consideration to the Patriarch. 


41. The Exarchal Council shall organ- 
ize a chancery of the Exarchate headed 
by a Chancellor in priestly orders ap- 
pointed by the Council. 


42. The Exarchal Council shall choose 
from its midst a secretary and treasurer 
of the Council. 


43. With the existence in the Exar- 
chate of a Council of Bishops, the struc- 
ture and functions of the Exarchal Coun- 
cil shall be established by a special 
Decree, confirmed by the Patriarch. 

+ 

44. The present Constitution can be 
changed either by a decision of the Pa- 
triarch, or by means of the confirmation 
by the Patriarch of a corresponding rep- 
resentation by the Exarchal Council. 

45. The present ‘‘Constitution of the 
Exarchate of the Russian Orthodox 
Church in North and South America’’ 
shall become effective after its confir- 
mation by the Patriarch.* 


* The Constitution was confirmed by the 
Sacred Synod and Patriarch, 16 April 1954, 
(See ONE CHURCH, No. 2, 1954, pp. 8-9.) 











UNOFFICIAL SECTION YACTL HEO@®HITHAJIBHAA 








flamatu Mpotonepen A. Manbuesa 


14—27 mapta cero rofla MCNOJIHHJIOCb CTO eT CO WHA pow eHua 
M3BeCTHOFO B CBOe BpeMA SepsIHMHCKOrO MpoToHepen Asekcua Ilerpo- 
Bua MaJsipiena, JeATeIbHOCTL KOTOPOrO OcTaBHJIa rry6oKu oTMe4a- 
TOK Ha %KH3HH MpaBocaBHOH WepKBH He TOJIbKO B Bepsuue, HO HM BO 
sceit Tepmanun, a oryactTu u Bo Bceli Espone, mo cero QHA. 

Anexcuit I[letpopuu Manzsues 
pomusica 14—26 maptra 1854 r., on 
5bIJI CbhIHOM TIpoTOHepen ApocnascKor 
emlapxHu. OH OKOHYHII AYXOBHOe yuH- 
muse, Apocnmasckyto AyXoBHyW ce- 
MHHapHb, a 3aTem — B 1878 rony — 
u C-Ilerep6yprckyt fyxopyyW Aka- 
nemuto. B tom Ke 1878 rofy HasHayeH 
npenoganatesem C-Ilerep6ypr c k 0 it 
yXOBHOM CeMHHapHH HM B Ceqyoulue 
3a TeM FoybI NpenosaBpad, Kpome Toro, 
B HcuyqOpoBcKoM enapXHaJIbHOM 2KeH- 
cKOM yuHJIuule, B AsleKcany,poscKon, 
Mapuunckoh uw ExkaTepHHHHcKoH 
#KeHCKHX HM B YACTHbIX THMHA3HAX 
Cneutnesow u Cre6nuH-Kamexckod. 
IIpenofasas, riaBHbIM o6pa3oM, Me- 
qaroruky. 3a counHeHue «HpascTBeH- 
Has (pusocodbua yTusIMTapH3Ma, — 
HCTOPHKO-KPpHTHYeCKOe HCCJIEOBa- 
Hue» (C-II6., 1879) ynoctoex crenenu 
maructpa. B 1882 romy pyKomoyioxKeH BO CBAIICHHHKa. PesyJIbTaTOM 
MOCTOAHHOYO MpenoqaBaHuA MefqarorukKH ABHJIacbh KHHTra «OcHOBaHHe 
neyqaroruku», BbILIeTWIaAA NepBbIM H3aHHeM, BMeCTe C MepeBOOM Cc 
aHrsuucKoro «<IIicuxonoruu» Bona, B 1885 roy, u 3aTeM BbIjjepKaB- 
masa else 7Ba u3qaHHua (2-e — C-II6., 1887 r., 3-e — Baputasa, 1910 r.). 
C 1885 roma Hauas mepeBogquT, c dpaHniy3scKoro GecefbI it3BecTHOrO 
pecbopMaTckoro mpononeyqHuKka B Ilapwoxe, Esrenua Bepcse. K 1902-my 
rowly BbILIJIO MATL TOMOB OTHX MepeBogos (Bcero 51 6eceya). 

B 1886 rony A. II. Manbues Ha3Hayaetca HacToaTesem GepsHH- 
cKoH mocombcKoH Kua3b-BnagqumupcKon Llepksu, c Bo3BeqeHHeM B 
caH MmpoTouepes. 37ecb OH OYEHb CKOPO JIMWAeTCA 2KeHbI (CKOHYAIIACL 
4/16, V, 1889 r.). Ho eme yo ee cmeptu, nouTu cpa3y xe Mo BOsBOpe- 
HHH B BepsiuHe, 3afyMbIBaeT OH OCHOBATb HeKoe OaroTBOPHTeJIbHOe 
o6ulecTBo, Noy, THTyI0M CBaTO-BuagumMupcKoro BpatctBa, — KaKoBol 
3aMbICeJI M IIPMBOMUT B MCMOJIHeHHe B TeYeHHe OM KAMWIMX YeTbIPex 
Jet. BpatcTBo 20JKHO 6bIJIO MMeCTb WeJIbIO OKA3aHHe MaTepHaJIbHOH 
H BCAKOH HHO NOMOMIM MpaBocaBHbIM PyCCKHMM, CJIyualHO OKa3aB- 
muMca B Bepsinue, a TakoxKe H BOOGIE MpaBOCNaBHbIM Apyrux HaljHo- 
HaJIbHOcTeH, Haxo,AujuMcA B BepsuHe B TpyHOM NosoxKeHuH. YcTaB 
BpatcTBa yTBepxKeH omens’ Ya Ucuyopom 6/19, IX, 1888 r., 























camoe Bparcrso oTKpsiTo B Bepsruue uw Hauaso cRow pabory 29, III/10, 
IV 1890 r. IIporonepei Massyes, Bo sce Bpema cBoero 6epJIMHCKOrO 
CJIY*KeHHA, CKPOMHO 4nCIIMJICA GeccMeHHbIM Ka3sHayeem BparcrTsa. 


3atTem, c MOMOUIbHO cTaBulero 23, I/4, Il, 1894 r. mpasocnaBHEm 
CBAUIeHHHKOM Bacusiua T'éxena, G6epsMHcKoro ypoxeHya, pot. Masin- 
eB IIpucTynaeT K MepeBosly Ha HEMeIIKHH ASbIK BCero paBocuaBHOrO 
6orocryxeHuA. 3a Bpema c 1890 mo 1911 rogE! BEIM 15 TOMOB TaKHX 
epeBOJOB, OXBATHBIIHX BCe YHHbI JHTYprH, BCeHOIHOe OpeHHe, 4a- 
COCJIOB, amo KHHTy MOJIeOHbIX NeHHH, OKTOHX, 06e TPHOMM M MeCA- 
yecz0B [Ipanocnasnon Llepksu c KpaTKHMH XKHTHAMH CBATLIX, HCTOPH- 
4YeCKHMH ONHCaHHAMH IIpO4HX Mpa3sqHHKOB HM ABJICHHI TeX HJIM MHbIX 
HKOH; C OO6UIHPHbIMH GOrocJIOBCKHMH, HMCTOPHKO-JINTYprMyecKHMH 
BBeJe@HHAMH K KaoKOMy TOMY. TeKCTbI MpoBepeHBI Io rpewecKomy Moj,- 
JIMHHHKY, 4ACTbIO H3 Hero MOMOJHEHbI KH OObACHEHBI, YUYTeCHbI WH WaH- 
Hbie 3aNaqHOH HayKH (MHOra — B NOpsAyKe OCHOBaTeJIBHOrO HX ONpo- 
BepxKeHHA). Bce 9TO BMecTe NOKa3bIBaeT MpoT. MasbyeBa HeIOxKHH- 
HbIM 6orocJIOBOM-JINTypructToM. IlapasJiesIbHO MpHUIJIOCb eMy BBbICTy- 
TlaTb HW alloOJIOreTOM TlpaBOCJaBHA Tepe], 3allagHbIM HMHOCJIABHbIM MH- 
pom. IIpenmyujectsenHo 3a roqbr 1893—1902 HaneuaTaHo uM Ha He- 
MeIIKOM A3bIKe B PA3SHbIX MOBPCMEHHbIX H3aHHAX (a 4aCTbHO H OTICJIb- 
HbIMH 6pouropaMH) 0 CeMH TAKHX CTaTeH, H3 KOTOPbIX HEKOTOPbIe — 
OcTaTouHoO OOUIMPHEI WH MO BeJIMUHHE H NO cofepxKaHn. CocTaBlas 
OH HM HjaBasI oT HMeHH BpartcTBa TakxKe pa3sHble HCTOPHKO-CTaTHCcTH- 
“ecKHe H3aHHA CIpaBOUHOrO THA, O IpaBOCIaBHbIX WepKBax HM pyc- 
CKHX yupexXeHHAX 3a rpaHHieH. Hemasio crate mucay OH U Ha pyc- 
CKOM A3bIKe, JJIA pa3HbIX JyXOBHbIX *KypHasioB («XpucrHaHcKoro 
UTeHHA» MH HHbIX). Bee 9TH Tpybl MOCTaBJIAIH EMy MOUeTHY!O H3BeCT- 
HOCTb BO BC€M IpaBOCJIaBHOM Mupe. Ox G6bIJI MOYeTHLIM YWIeHOM BCexX 
YeTbIpeX PYCCKHX JYXOBHbIX aKajeMHH HW MOKH3HEHHBIM YWJIeHOM Os1a- 
rOTBOPHTeJIbBHbIX IPH HHX OOWIECTB; MOYeTHbIM YWJICEHOM XPHCTHAHCKO- 
apxeosioruyeckoro o6ujecTBa B AdbuHax, cep6ckKoro coxpyxecTBa cB. 
Capsbi, o6ujecTBa MpaBOcuaBHbIX COeMHEHHBIX 6patcTB H10-Hopk- 
cKoro oKpyra B AMepHke, JeHCTBHTeIbHbIM uleHoM [lanecTHHcKoro 
o6ujecTBa uw OOllecTBa peBHUTeJIeH pycCKO-HCTOpHyecKOro IpocBelye- 
Hua. Mme, KpoMe cana MpoTonepes, H BCe Apyrue TyXoBHble Harpayyl: 
30JI0TOH HallepcHbI KpecT c yKpallleHHAMH, MaJiMly, MATpy; Obi Ha- 
rpaxkjeH CBeETCKHMH OpjleHaMH. 


C moMOUIbIO OCHOBaHHOrO uM Cz.-BuayqumupcKoro Bparctsa 4 mpH- 
BJICYeHHBIX K COTpyHHUeCTBy OJlaroTBOpHTesieH H HX MOKepPTBOBA- 
HHAM, HO rlaBHbIM O6pa3som ero-xKe xyIomoTaMH uw 3a60TaMH, 6bIIH 
3aJIOXKeHbI HW MOCTpoeHb!: B 1893—1894 rr. — xpam cBB. paBHoamoc- 
TOJIBHbIX KoncTaHTuHa uw Esienbi B Terese (uacts Bepsuuna), c coctos- 
IMM IIpH HEM PyCCKHM KJIaQOuMeM, OTKPbITOM else B 1892 ropny; B 
1896 roy — pycckui tom — «Ayekcanyp-Xeiim», pacnoj0x*eHHbIit 
TaM-2Ke, B Tereyie, IpOTHB KaqOulla, — c opakoKepeAMH H CayOBO]- 
CTBOM IIpH He€M; B JoMe ycTpoeHa GOorataa OorocnoBcKaa u o6mlero 
coqepxkaHua Ou6sMoTeKa M HeMOXoH My3el pyccKoH cTapHHBI, riaB- 
HbIM O6pa30M — CTapHHHBIX rpaBiop; B 1896—1899 rr. — xpam scex 
cBaTbIx B Bay Tom6ypre (Bp Teccene); s 1899—1901 rr. — xpam 
mpenoy. Ceprua Payonexckoro B Bag Kuccunrene (Bp Basapun); B 
1901 roxy — xpam ce. a Muxausa B Tép6epcnopde (B 














Cusiesun) u xpam ce. Hukonaa Uygorsopua B am6ypre; Bs 1907—1908 
rr. — xpam cs. MHHoKentua Mpkyrtckoro u mpen. Cepadbuma Capos- 
ckoro B Bay Haiixetime; Bs 1908 r. — xpam B Bag Bpwkkenay (B Basa- 
puu). IIpeqnonaranacb euje nocrpoika B camMom Bepsimue, e Tuprap- 
TeHe, 6obUIOrO MpaBocsIaBHOro co6opa BO HMA cB. AnocTtona AHpes 
TleppossaHuHoro. Ha sto zem0 K 1911 rogy 6bIn0 yxe co6paxo 200.000 
pyOei, HO HacTynMBUIad BOHHa 1914 roqa u NocueqoBaBuHe 3a He 
COObITHA MOMEeLIAJIN OCYUIeCTBJICHHHO STOTO MJlaHa. 


3a nomTopa roqa 20 Ha4aza NepBoH MupoBoH BOHHBI mpoT. Mas- 
eB HayvaJl H3qaBaTb B Bepsune x ypHas «LlepkosBHaa IIpapya», oueHb 
mlepeqoBow 0 TOMy BpeMeHH. Buen yenbiih KommseKT 1913 roma (24 
TeTpayu) u neppbie 15 Tterpagen 1914-ro roma. C Hayanom MHpOBOH 
BOHHbI mpot. Masbues BbIHyKeH Obl yexaTb B Poccuw. K stomy 
BpeMeHH y Hero CHJIbHO OOOCTpHIaCcb WaBHO yKe MYYHBIWAA ero Cca- 
xapHaa OoyiesHb. OH OTMpaBHJICA Ha JIeweHHe B Kucs0BoscK, HO c 60- 
JI@3Hb¥O CIIPaBUTbca HE yRasocb u 15/28 anpena 1915 roga mpot. Mam- 
wes B KucyioBpoycke CKOHYAJICA. 


Korga mepecMaTpHBaellb JeAHHA BTOTO pyccKOoro OoraTbIpA, TO 
HeEBOJIbBHO CKJIOHACLIbCA Tlepeyt CFO MOLIHbIM OOJIHKOM B H3YMJICHHH, 
nmouTH B OraroroBeHHH. Peq\KO BcTpeyalOTCA JIKOQH C TAaKHM HeHCUep- 
T1aeMbIM 3a11acOM 9HEpPrHu, H3JIy4aeMOH B TAKHX pa3sHOOOpa3HbIx dop- 
MaxX H HallpaBsieHuax. Kak To ycneBaJI OH, KpoMe OObI4MHOH TepKOBHOH 
pa6oTbI No npHxofy, — H BeCTH CJIO%#KHOe XO3AHCTBO cBoero CB.-Bya- 
yuMupcKoro BpatcrBa co BCeMH eFoO HMYIeCTBAaMH, PaCKHHYTbIMH I10 
see [epMaHun, 4 peaKTHpOBaTb NepeBObI Ha HEMEI|KHH A3bIK Mpa- 
BOCIaBHOrO GorocsyKeHHA, COMPOBOXK aA UX OeCTALIMMH BBOAHbIMH 
CTATbAMH, HMCIOUIMMH HW CaMOCTOATEJIbHOe H GOrocsIOBCKOe 3HAaYeHHE; 
ycnllebaJi ellje MMCaTb HM alyloreTHuecKuHe, MH BCAKHe HHbIe GorocsoBcKHe 
M HCTOPHKO-cTaTHCTHYeCKHe TPyAbI TO Ha PyCCKOM, TO Ha HeMeI[KOM 
A3bIKe; OTSbIBATbCA Ha KarK]0e ABJICHHE COBPCMeHHOH eMy LlepKOBHOH 
%KH3HM, — [JIA YerO, KOHCUHO, NPHXOAHJIOCh CIIEMUTh 3a BC@MH BbIXO- 
J[HIJMMH *KypHaJiaMv M KHHraMy Ha OOOMX A3bIKax. OH ycleBaJl pa3b- 
e32KaTb 10 BceH PoccHH M HHbIM Me€CTaM BCeJICHHOH, HJIK BeCTH CO 
BC€MH 9THMH MeCTAaMH TlepeliucKy, COOMpad COTPpyHHKOB H }KeEPTBOBA- 
TejleH JIA MocTpoeHHA xXpaMoB no BceH l‘epManuu, — HaOnoy,aTS 3a 
MOCTpoHKaMH, OCBAIaTh XpaMbl, coOupaTb 6uOmMOTeKy HM KOJIJICKI[MIO 
pycckoH cTapuHHbI. On ycneBas BecTH oTYeTHOCTL No CsB.-Baaqumup- 
ckomy BparcrTBy, IpoTOKOJIbI 3aceqaHHi, CIHCKH 4WIeHOB, — NeyaTaTb 
Bce 9TO. M Hakonell — ellle caM M3aBasl AyXOBHbIM »xXypHas. Hop- 
MaJIbHO 9TOH paG6oTbI xBaTHJIO ObI Ha AOOpLIM WecaToOK JocTaTOUHO 
TaJIAHTJIMBbIX H YCHJUMBbIX JOMeH, a OH esaJl BCe YTO NOYTH OHH, 
C MOMOM[bIO TONbKO cBoero 6MKaHUIero coTpyqHuKa, 0. Bacunna 
TékeHa, KOTOpbIM, Kak OepNMHCKHH ypoxKeHell Jy4uule camoro mpor. 
MaJibijeBa 3HaJI, KOHCYHO, HEMCLIKHH A3bIK MH B 9TOM CMbICIe Spi OCco- 
OeHHO WeHeH. Bee oTu Jena npoT. MasbyeBa CcOxpaHAIOT CBOe 3HayeHHe 
M WO HacToasllero BpemeHu. Jo cux Nop cToaTt no Bcei TepMaHuu mpa- 
BOCJIaBHble XpaMbl, HM OCHOBAHHbIe HW OCBALICHHbIe, B KOTOPbIX HaXxo- 
WAT IpHIOT AJA CBOeH MOJIMTBbI MACCbI NpaBocaBHbIX JuO,eH, H MYT 
NOCTOAHHBIe Gorocy2xKeHHA HA Pa3HbIX AZbIKAX, ABJIAA HHOCIABHbIM 
ruy6uny u Kpacoty CsBatoro IIpasocnasua. Jlo cux nop mpoyomxaertca 
B TlepMaHuu 4 NpasociaBHas — cpequ MeCTHOrO HHOCIaBHOrO 























HaceJICHHA, BO3MOKHAA OarofapA HaJIM4MIO TOTOBOTO 3araca cye- 
jlaHHbIX pot. MasibyeBbIMm MepeBowOB MpaBocaBHOro OorociyxXeHHA 
HM HalHCaHHbIX HM BBOJHbIX OObACHHTCJIBHbIX CTATeH K 9THM TepeBo- 
yam. JIo cero qHA cyulecTByeT B Bepsmmue w OCHOBaHHOe MpoT. Masibie- 
Bhim CB.-BaaqumMupcKoe BpartcTso, mpoqosKatoujee B TpyqHetuimx 
YCJIOBHAX CBO NOCHJIBHYW JleATEJIbHOCTL NO PYKOBOACTBOM ero Mpe- 
@MHHKOB. 

OcHoBHoe MecTo JexATeIbHOCTH MpoT. MasibueBa u ero Cs.-Buaqu- 
mupcKoro Bpatcrsa, PyccKoe KjlaqOulle B Teresie c XpaMoM KH pyCCKHM 
yjoMom AsieKcaHyepxaiMoM, pacnopsxKeHHeM (ppaHily3sckoro BOeHHOTO 
KOM&aHJOBaHHA TepesaHo 27 Mapta 1946 roga B coO6cTBeHHOCTS Pycckon 
IIpasocnuasHoi LlepKsu. Takum o6pa30M HCIOJIHeHa, HaKGHell, BOJIA 
mpoT. MasbueBa, BbIPaxkKeHHaA HM COBePUICHHO YeTKO B eTO 3aBellla- 
TEJILHOM «<yOCTOBepeHHu», cocTaBsIeHHOM 8/21 qespana 1902 roga 
(cm. KHury «K XV-neTu1o Cs. Kua3b-BuagqumupcKoro Bpatctsa B 
Bepsmuue», Bepsun, 1906 r., erp. 135—136). Orum umyujectBo 6p1JI0 
cllaceHo oT ru6esu, 460 camo BuiayqumupckKoe BparcrTso, B ero COBpeMeH- 
HOM I10JIO2%KeCHHH, JIMWICHO BO3MO2KHOCTH NOANepKHBaTh B HayJiexalljem 
Bue CTONb GoubUICe H CJIOXHKHOe HMYIIeCCTBO H peqOXpaHATA ero OT 

a3pylleHHA, 3a HefCTaTKOM cpeycTB. Pycckaa »xe IIpasocnaBHaa 

epKOBb B JInie ee riaBbi, Caatetuero IlarpHapxa Ayekcua, H MeCcT- 
HOrO ero mpeycTaBuTesa, Apxvenuckona Bepsuuckoro u epmMaHckoro 
Bopuca, He KaJieyia H He *KaJleeT cpefCTB [JIA COXpaHeHHA 3aBelljeH- 
HOro eH mpoT. MaJIbleBbIM HMyIecTBa H KO THO cTOJIeTHero 1wOusIeR 
ero OCHOBaTeJIA HMYIIeCTBO 9TO NpHBeeHO B OJlecTALIMH NOpAOK: u 
XpaM H pyCCKHH JOM COBeplIeHHO 3€HOBO OTPEMOHTHPOBaHBI, Kak Gy7TO 
TOJIbKO-4TO MocToeHbI. KuagqGuuje cofepoxKHTCA B HaHJIy4llem Buse. 
IIpoqos>KaeTca H MHCCHOHepcKaa paOoTa NpHeMHHKOB mpoT. Masn- 
yeBa, HacToaTesieH GepuMHCKOH Kua3b-BiaquMupcKo WepKau u Mper- 
ceyateyeH Kua3sb-Biaqumupckoro BpatctTsa, ToxKe nowwepxKuBaemaa 
3a6oTamu MockoscKkon IlatpHapxuu. Tak, KO HO cTOJIeTHA CO JHA 
poxjyeHua mpot. Maspyesa, no 6naroctoBeHuio ApxuenucKona Bo- 
puca, B BepsimHe BHOBL Mepeu3flaH MepeBoyl Ha HEMeIKHH A3ZbIK JIMTYp- 
ru cpp. MoanHa 3natoyctoro u Bacunua Benukoro, ieCKOJIbBKO 
HCIIpaBJIeCHHbIM, 10 CpaBHeEHHIO CO CTapbIM MepeBoyzom o. Mayspiesa, B 
CMbicJie IpHOJIMxKeHHA CTO K COBPCMCHHOMY JIMTepaTyPHOMYy Hemelt- 
KOMY AS3bIKy JIyUllero CTHJIA WH CHaOxKeHHbIN HEKOTOPbIMH JOMNOJIHH- 
TeJIbBHbIMH IIPHMe4aHHAMH HW OObACHCHHAMH. PezakyHA TOTO H3aHHA 
IIpHHawsiexuT HacTostesi0 Bepmuuckow Kxua3p-BnaqumupcKon yep- 
KBH, lpoTouepero Cepruto Ilouox*xencKomy, H Kpy*KKy lepeBeyleHHEIX 
uM B IIpaspocnaBue Hemijes. MH casi nepepog B IIpapocnaBue sTHx 
HeMIJeB, H COBMe€CTHOe C HHMH pefaKTHPOBaHHve HOBOTO H3aHHA JIn- 
TYprui, CKa3aJI0Ocb BO3MO2KHbIM TOJIbKO Oslarofapa mpofentaHHoH B 
cBoe BpeMA ruraHTcKoH paG6ote mpot. Mambuesa mo mepenogy Goro- 
CJIy#KeHHA Ha HeMeIIKHH A3bIK H TO ycTpoiicTBy B TepManuu TakHx 
ouaros ITpanocaBua, Kak BCe BOSABHIHYTbIe XpaMBbI, TereJIbCKOe KJlaji- 
Ouse c ero XpaMoM u OuOHOTeKOH AseKcaHyepxaiima. 

B yeub 106usieas, 27 Mapta 1954 roya, Bo Bcex 6epsIMHCKHX xpamax 
coBepiieHoO ObIJIO cyry6oe NOMHHOBeHHe MpHCHOMaMATHOTO MpoTo- 
wepea AneKcua (MasbileBa), co cleljMasIbHbIMH NaHHxHyaMH, Ipejl- 
BapeHHbIMH MOXBaJIbHbIMH CJIOBAMM HAaCTOATeNeH MOUABUIeEMy OCHO- 
BaTeJIKO IpaBOCcjIaBHOH epKOBHOH — B epmManuu. 

















IlamaTb 0 mpoTtowepee Masibijepe HaBceryia OCTaHeTCA B NaMATH 
paBocwaBHbix SepJIMHIeB. 

Pyccxaa [IpasocnapHaa Llepkosb ropyq\uTcA MMH H YTHT TpyKeH- 
HHKa Ha HMBe XPHCTOBOH, IPHCHOMaMATHOrO MpoToMepean AseKcHaA. 


Iipotonepei C. Monoxenckni 


(«Toaoc IIpanocaasna», bepann, 1954, Ne 2—4) 

(ED. NOTE: This article, written in memory of Archpriest Alexis Maltzev 
(1854-1915), deseribes his great work as an Orthodox missionary in Germany. Father 
Alexis is famous for his translation of practically all of the service books into German. 
He built many of the churches still standing throughout Germany today. In com. 
memoration of the hundredth anniversary of his birth Memorial services were held 
in all of the churches of the Berlin Diocese and a new edition of his German transla- 
tion of the Liturgies (wth some corrections and additions) was published.) 





Ceatocth Llepxeu XpuctoBon 


Cnacutenb Haut Tocnogn Mucye Xpuctoc ocnosas Llepkoss aA 
TIpocBelljleHHA MH CHaceHua mogeH. Bo spema Kaxgon BorxecTBeHHou 
JIMTYpr'uu MbI HCMOBeyeM cBOWO Bepy: «<M Bo equHy CBaty10, Co6op- 
nyt u AnoctosbeKyro [lepKosb». Mooker 6bITb MbI H He OCO3HaeM, UTO 
O3Ha4alOT 9TH CJIOBA WH Kak, [JIA Hac BCeX, KaK BepyIOUIHX XPHCTHaH HU 
nocyleqoBpateseH Xpucta, OHH OOA3aTEJIbHBI. Beh HMCHHO CJIOBO «XpH- 
CTHAHHH» MpOHCXOAHT OT COBa XpucToc W O3HaYaeT CTOPOHHHKAa HJIM 
yueHuka Xpucta. Takum o6pa30M HM CBOMM HMeHeM H CBOeH Bepol B 
Tocnoga Mucyca Xpucta, kak EqunopogHoro Cpina Booxua, MbI IpH- 
HajiexuM K Ilepksu XpucToson. Jlasiee MbI NpHHafiexHM K Hel 
Take Hu noTomy, uTo Tl‘ocnoga Mucyca Xpuctra MbI MpH3sHaeM, Kak 
eJHHCTBeHHOrO ryiaBy [lepKsu, uTo B eqHHeHUH c Tocnoyzom Mucycom 
XPHCTOM COCTaBJIAeM OOIIeCTBO BepbI, Haye2xKIbI HW WOOBH, HW CBATHIX 
TaHHCTB, H YTO IPH3HaeM NepKOBHbIM MpaBonNOpATOK, yCcTaHOBJIeHHbIi 
XPHCTOM H OXpaHAeMbIM 3aKOHHO yCTaHOBJICHHbIMH enmuckomamu. Tak 
Hac YUHT Halll TpaBocwaBHbId KaTexu3uc o IlepKsu, Kak o Bore ycta- 
HOBJICHHOM cooOljecTBe BepyrOlHx JroOyeH. 

Tocnoyp Mucye Xpuctoc ycraHosBus TakKe uw 3aqaun Llepksu. OTo 
6bIJIO y2Ke B TO Bpema, Korya On u36pam ABeHagyaTE AnocTou0B, KOTO- 
PBIM Haka3aJl, YTOOLI OHH UWIH MH Y4HJIM BCe HApOsbI CcBeTa, 4TOOKI 
KpecTHJIM Bepyroujux BO uMaA Ota wu Crna uw Caatoro JIyxa, u 4TO6nI 
ux yun co6moyzaTp Bce uwemy On wx Hay4n u 4TO OH uM TOBenen 
(Mar. 28, 19—20). WM Anocronsi Tak u nocrymusu nocne Ero yxopa or 
HuX H 0 comlecTBuu Jlyxa Ceatoro Ha Hux. Tak 6biua ocHOBaHa Ilep- 
KOBb XPHCTOBa, KOTOPy!0 allOCTOJIbI paciiMpaANM u yKpensanu. Ha 
ocHoBaHuu cyioB I‘ocnoga Mucyca Xpucta, KoTroprie On mpenogan 
CBOHM allocTouaM, ucnouHaeT Ero Ilepkopp fo HacTosllero BpeMeHu 
Ero 3alloBeib TEM, YTO IpOMOBeyIOT CBOHM BepytOlHM c0BO Boone, 
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coBepmlaet Oorociy2eHHA H CBATbIe TAaHHCTBAa, H B XPHCTHAHCKOM I10- 
CJIymiaHHH BefeT BepyIOUjHX K JyXOBHOMY COBepIIeHCTBOBAHHIO H 
CBATOCTH. 


Tocnoy1 Mucye Xpuctoc m06uJ1 cBonX YYeHHKOB, MOJIVJICA 38 HAX 
u mpocun Orna HeG6ecuoro, uro6n1 On mpocBeTus ux cBOeH mpaByoH. 
VM mpocus mp 9TOM He TOJIbKO 3a Tex, KOro OH Mocsas MponoBesbIBaTb 
Croe BookecTBeHHoe yueHHe, HO TaK2Ke HW 3a TEX, KOTOPBIe, 0 CJIOBy UX, 
JOJOKHBI 651M yBepoBaTb B Hero (Moann 17, 18—20). Iepxossn Xpu- 
CTOBa TEM CaMBbIM ABJIACTCA OCHOBAHHOL Ha J06BH, KoTOpoH Ox s106nI1 
CBOHX YYCHHKOB, KOTOPy!0 OHH MMTaJIM B3aHMHO OHH K Jpyromy u 
KOTOpy!0 MbI, XPHCTHAHEe HACTOAMerO BpeMeHH, JOJIKHbI HMCTb OHH 
K Apyromy. Beat Tocnogn Mucyc noMHHJI B CBOeH MOJIMTBE H O Hac, 
6ynyuiHx ueHax Ero [lepksu, KoTOpy!0 MO2KHO Ha3BaTb COOOMIecCTBOM 
mmo6nu. Cs. Anocton Ilapen BpecbMa cipaBef JIMBO Ha3bIBaeT [lepKoBb— 
TejIOM XPHCTOBbIM, a OTICJIbHEIX uleHOB [lepKBH—uJIeHaMH Tesla 
Xpuctosa (Eq. 1, 22—23; 1 Kop. 12, 27). «Xpucroc so3mo6un Ilep- 
KOBb H Ipegas Ce6a 3a Hee, uro6n1 ocpatuts He» (Eq. 5, 26). Tepkoss 
XpuHcTOBa ABJIAeTCA, TAKUM O6pa3z0M, OCBAIIeCHHOH ucKynsieHHemM I'oc- 
noya Mucyca Xpucrta. B stom HMeHHO 3aksOUaeTCA CBATOCTE [lepKBH, 
a TakoxKe H B TOM, 4TO B Hel MocTOAHHO mpeOniBaeT Tocnogpn Uucyc 
XpucToc H 4TO B He TBOpuT Jiyx CaatoH. Buarogapa stomy LlepKos, 
BeyleT BCeX CBOHX 4WieHOB K GoroyrogqHOH 2Ku3HH. M3 stToro Bcero Tak2Ke 
BbITeKaeT, YTO «XpucToc aBIAeTcA ruaBpon [lepKBu», Kak Hac yU4HT 
Anocton Ilanen, u eqHHcTBeHHO OH, 4 HHKTO HHO (Ed. 5, 23). Ilo- 
9TOMY ABJIAeTCA GecCMBICJICHHbIM yYeHHe O KAKOH-TO BHIHMOH rae 
Ijepksu. Kak MookeT ObITh YesIOBeK pelIHbId H HeECOBepUIeHHBIA ria- 
Bou IlepKsu? A ecu KTO-71M60 Tak H YUHT, TO 9THM ONpOBepraeT 4 
J@ATENLHOCTh H caMoe Aeso0 Camoro Tocnoga Mucyca Xpucra, Ero 
cyloBa uw OOeljaHHe, uTO On mpe6nIBaeT c TeMH, KOTOpbIe Bepat B Hero, 
BIIJIOTh JO CKOHUaHHA BeKa (Mar. 28, 20). 


MBI JOJDKHBI BCera CO3HABAaTh, YTO ABJIAeMCA 4IeHamMu IIpano- 
cnaBHoH Ilepksu XpucTosoH, rmapol KoTOpoH aBuaetca Cam Xpuc- 
Toc. Oua cylllecTByeT CO BpeMeH allOcTOJIbCKHX MH COeIMHACT RB OHO Te- 
jloe BCe CBOH IIOMeCTHBIe H HAlMOHAJIBHbIe ywacTu. Mr y6exKeHbI, 4TO 
Tocnoqt Ham Mucye Xpuctoc B He NOcTOAHHO mpe6nIBaer H, 4TO B 
He 4epes Hero oka3prBaetca Garogats Jiyxa Ceatoro. 3aBucuT TONb- 
KO OT Hac, IIPOABHM JIM MbI ceOA ROCTOHHEIMU JeTEMH BooxkHuMH, 4TOOBI 
OOpbIM 2*KH3HEHHBIM IIpHMepoM, NOBeeHHeM HU MBICJIAMH CTAJIN HCTHH- 
HbIMH “WJieHaMH Tela XpucTosa, TO-ecth Equnoi, Ceatow, Co6opxoit u 

AnoctosscKon Ilepxsu. 


Caan. ©, Cucak 


(«<Toxoc IIpasocaanna», Texocaonakna) 
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Noceuexve BbicokonpeocsawenHbim HUKOJIAEM, 
Mutpononutom Kpytwukum vu Honomexckum, 
Mpasocnasyyix Xpamos r. bepnnna 


PayocTHbIM 6bisIo BocKpeceHue 23-ro Mad C¢. I. JIA MpaBocuaBHbIx 
6epsunues. Hakanyue Br. Bepnun “3 Mocks! npnobis BeicoKonpeo- 
cBaljeHHEIad HAKOJIAH, Mutpononut Kpytruykui u Konomexuckun. 

‘Kenan pa3yesIMTb MOJIMTBbI HW NpenosaTb CBATHTeIbCKOe OJIaro- 
cjloBeHHe BCe€M TpaBOCaBHbIM, IpHHayviexauyum K PyccKkonk IIpaso- 
cnaBHou Llepksu, Buagbiko MutTpononut noxban Ha ceOa THY M06bI- 
BaTb Ja BOCKpeCHbIMH GOorocJly*KeHHAMH BO BCeX NpaBOCaBHbIX xpa- 
max Bepsmua. 

10 uacos ytpa. Ilogq payocTHbm nepe3BoH KOJIOKOJIOB BylaybiKo 
mpH6nin Ha TeresbcKoe KJlaqOulle, B COMpoBoxKeHHH ApxHenuckKona 
Bepsuuckoro u epmaxckoro BOPHCA. Tporatenbua Obisia BcTpewa 
B 9TOM CBATOM M€CTe, OBEAHHOM MOJIHTBOH HW MaMATbIO O BCeX TeX, KTO 
Ha 4y2KOuHe Halles ce6e BeYHbIN MOKOH. 

HacembHuua AvseKcaHyepxalMa, peBHOCTHaA CJIYKATeJIbHUIAa 
Ilepksu, cectpa Exatepuua, nofHecsa Buayprke Mutponomuty 6osb- 
won 6yKeT CHpeHH MH CKa3aJia MpocToe, OT cepAlla Hyulee cIOBO mpH- 
BeTa H OjlaroqapHOCTH BbICOKOMY ocr. 

HactToateb xpaMa, MATpOopHbIi NpoTouepeH o. Buxtop Kocrtuy, 
mpuBeTcTBoBal Buaagbiky Mutpononuta. Ilocme kKpatkKoro mMovie6xa, 
OH IIpoH3HeC MHOFoOJeTHe, B OTBET Ha YTO BuaybIKO MutTponosMtT MHO- 
roJIeTCTBOBaJI O. HACTOATEJIA, WepKOBHbIM CoBeT H BepylOUjHX HW OOpa- 
THJICA C OTEYCCKHM CJIOBOM, C MOKeNaHHeM BCeM MHpa XpucToBa. 3a- 
tem Buagbiko MutTponorutT mpouen no KiaqOuUly, MOMOJIMJICA Ha 
MOrHJIaX YMePUIHX CBALICHHOCJIYKHTeJICH, IOMAHYJI TeMJIbIM CJIOBOM 
TpybI 0. mporonepen ApKayua 3akufasIbcKoro u KatcbeppasibHoro 
mpoTouepes o. JIumutpua Kpatuposa. Ocmotpesuin AseKcaHyepxaiM, 
NO], MaJIMHOBbIM Nepe3BOH KOJIOKOJIOB, BuaybIKo OTMpPaBHJICA [aJIbuie. 

Xpam cB. PapHoanocToubHoro KHA3A BaayqumMupa. HeoxugqaHHo 
Jin BCeX TIpHCyTcTByOlUjHX, mpHobin Buayerko Mutponorut. Oren 
BuarouvHHbii MpHBeTCTBOBaJ! Baaybiky TemJibIm cy1oBoM. Ilocze mno- 
JIO#KeCHHOFO MOJHTBOCIOBHA, BnaybrKo MutTpononut o6patusica K MpH- 
CYTCTBYIOUJHM C MIPOHHKHOBeEHHbIM CJIOBOM O 3HaYeHHH XpaMa JIA 
%KH3HH [paBOCaBHbIX XpHcTHaH. ByarocyoBHB BCex MIpucyTCTBy1O0- 
IHX, HAMA [JIA KaxKOTO COBO yTeWIeHHA, KOTOPOe TAK HYKHO 37]eCb 
*KHBYIUIMM JaJieKo 3a MpeyesamMu Popunsi, Buagbrko Mutponomsut or- 
Opin B Kacbexpambupri Co6op. 

Apkui COuHeYHbIN JeHb ycyryOIAN TO CBeTIOe YYBCTBO, KOTOPbIM 
ObINIO IpeHcnosHeHO Cepfale KaxkKOrO HCTHHHO Bepylollero yesOBeKa, 
co3sHalolero 3Ha¥eHHe BCTpeun c BuaybrKoHw Mutpononutom. IIpasy- 
HHYHO Tpe3SBOHHIIM coOopHble KoONOKONa. Hapox 3ano0uHH xpaM u 
OKpy2Kaloluii ero cay. Bnaybike NOHOCAT WBeTbI HM OHA “3 Mpuxo- 
2*xaHOK Co6opa, HeMeI[KOH HallHOHaJIbHOCTH, TOBOPHT O JyXOBHOM pa- 
WOCTH, KOTOPOH TpeHcnosHeHbI cepaiia MpaBocwaBHbIx GepsMHeR — 
oHu MoJIAT Bora 0 TOM, 4TOObI BeYHOH HM HepyuIMMOH Ghia Apyx6a 
MexKy PpyCCKHM HM HeMeIIKHM HapoyaMH Hu 4TOOKI OarocNOBeHHbIit 
MHp BOlapHJica cpequ moped. a 




















Y sxoya B Co6op, ueH wepKosHoro Coseta, [‘pu6Kos, moqHec 
x1e6-cOJIb, CKa3aB O BeJIMKOH payocTu, NpexcnouHAIOMeH BCexX IIpH- 
CYTCTBYIOWIHX. 

MoujHoe «ot Bocrok comHya JO Samay» BCTpeTHJIO BXO*KeHHe B 
Co6op Baagbixy Mutpononuta. BricokompeocBaljeHHEmd Apxuenuc- 
Kon BOPHC o6patusca c IpHBeTCTBEHHBIM CJIOBOM K BbICOKOMY TocTt ; 
OH O6pHcoBas TpyAbI HW NOABHrH NoNaraeMble BuayErkon Murponosn- 
ToM fia LlepKeu u PoqHHbI WM BO yKpelsieHHe KeaHHOrO Mpa [JIA 
Bcex Hapofos. Buagbiko Mutponomut temo no6narogqapun. 3aTem 
mlocyie KpaTKOoro MoJIeO6cTBHA, ObIJIO MPOH3SHECeHO OTIIOM MpoTosHako- 
HOM AjyleKcaH,poM MHOrosieTue CBaTenuemy Ilarpnapxy AJIEKCHFO 
M BbICOKOMy YTocTiO Mutponosuty Kpytruykomy u Kojomexnckomy 
HUKOJIAFO. Bee npucytcrByroulHe «eHHbIMH yCTbI» BMeCTe C XOPOM 
mponesu MHOras JieTa. 


Buaysrko Mutponomut HAKOJIAM npenogzan scem nepsocBatTu- 
TeIbcKoe O6larocuoBeHHe ruiaBbi Pycckouw Llepksu, Caateturero Ilar- 
puapxa AJIEKCHA, npucopokynus u cBoe 6arocuoBeHHe H MpHBeT 
BCeM Bepy!tOuiHM. OH CKa3aJl, YTO BCefTO HECKOJIBKO He TOMY Ha3aq 
Mosiusica y MockoscKux CBATBIHb 3a BCeX Jaseye cyljux H Garocso- 
BeHHe 9THX CBATLIHb OH TAKKe IIPHBe3, YTOOLI MpemosaTb ero BceM. 
Cka3aJI TakoKe, YTO MpHUIIOch eMy NOObIBaTb 3a NocIeqHHe TORI B 
21 cTpaHe u Bcerga B KaKOH-6bI NpaBOCaBHbIN xpaM OH HH 3axOfHJI, 
OH BCerfa cpa3y 4YYBCTBOBaJI, YTO OH JOMA; OTTOFO-4TO Kyya ObI HH 
3aHecjla MpaBocwaBHOro YesIOBeKa cyfbOa, OH TBeEpO OIMKeH TIOM- 
HHTb, YTO BCe MbI OCTaeMCA JeTbMH OgHOro OTra Hamero He6ecuoro, 
— TIlokposom IIpecsatsia Boropoqumpr B soHe Martepu- 

e€PpKBH. 


BaarocyioBuB KaxKOro NpHcyTcTByroulero H OCMOTpeB 3aTem Ka- 
dexpambxEri Co6op u momMenjeHua mpH Hem, Buayerko Mutponowzut, 
TeMJIO MpOBOXKaeMbIN BePYIOWHMH, KOTOPbIM XOTeJIOCh MPOMJIMTL 3TO 
cBAToe oOujeHHe, — HOO KaxKbIM OLlyllasI CBOMM cep—leM, 4TO OH 
NOJIYU4HJI CerOwHA BeJIMKy!O ONarofaTb MpenosaHHOro CBATHTEIbCKOTO 
OnarocJIOBeHHA. 


Eye Jomro, nocze oTr6n1Tua oT CoO6opa MammubI BarayprKu Mutpo- 
NoIMTa, BepylolulHe c payocTbiO OOMeHHBAaJINCh CBOHMH BIlleyarsie- 
HHAMH. 


BpicokonpeocBaljenHHbIn Baagbrko Mutpononut 3akonuns 060- 
3peHHe GepJIMHCKHX XpaMOB TocelljleHHeM apxHepelicKoro foMa, rye B 
KpecToBoM xpame ero MpHBeTcTBOBaJI o. ApxuMaHypuT Mcrtucyzas. Ilo 
OKOHYaHHH MpHBeTCTBEHHOrO CJIOBa, IPHCyTCTBylOMIHe MponeswH Tpo- 
apb WewaJIbHHKy 3eMJIM pyccKoH, mpen. Cepruro, xryMeny Payonex- 
CKOMY, MIOKPOBHTeJIIO STOTO Xpama. 

PajlocTb BcTpeywn c BsicokompeocBalleHHbIM Buaybikod Murtpo- 
nomutom HAKOJIAEM uapgomro ocTaHeTca B MaMATH BepylomlHx Gep- 
NHHIeB, KOTOpble, BMecTe CO CBOHM APXHIIaCcTbIpeM, HCKPeHHe 2KeTaloT 
BbICOKOMY oct lpeycieBaHHuA B Tpyax yKpellJieHuaA MMpa Ha 3emuJIe 
M MHOIHX JieT 2KH3HH WIA Onara Matepu-Llepksu u Poguusl. 


A. B. 
(«Toxoc I[panocaasna>, Bepawn, 1954 r., Ne 2—4) 
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Orthodoxy: the Liturgical Presence 


In the last fifty years the leading Protestant groups of the world 
have called a number of general conferences to attempt to unite 
divided Christianity, an important one having been held at Amsterdam 
in 1948, and another one of import in Evanston, Ill. in August of this 
year. 

There have been attempts, particularly at Amsterdam in 1948, 
to define precisely what the basic structures of Orthodoxy and Pro- 
testantism are, in order to arrive at their exact differences and then 
to attempt to resolve them. Orthodoxy and Protestantism have been 
characterized respectively as “authoritarian” and “liberal,” as “sacra- 
mental’ and “prophetic,” and, much more penetratingly by the great 
Protestant theologian Paul Tillich, as “the holiness of being” and ‘‘the 
holiness of becoming,” but none of these definitions seem to have 
bared the root of Orthodoxy. 

It is my task here to attempt to present the fruits of my reflec- 
tions on the nature of Orthodoxy. I humbly feel that these observations 
will clarify much of what, up to now, has seemed dreadfully elusive 
and difficult. 


It is necessary to begin with the trinitarian formulations of 
Christ’s nature as the Godhead by the first two Ecumenical Councils, 
which formulations underlie the whole problem. 

The Trinity, instead of being interpreted in the usual way as an 
external description of three separate, concrete Persons, all somehow 
possessing the same essential divine Nature, can better and more 
fruitfully be understood as an internal description of one divine Per- 
sonality, made up of three essential Factors, this Personality being 
that of Christ as God. In the light of this interpretation, it will be 
necessary to define the concept of personality. 


A personality can be characterized simply as a sum of experiences. 
It follows that an individual personality is the sum of experiences of 
a particular human being, the experiences being the particular actions, 
events, thoughts, temperamental outlooks which make up the being. 

The Trinity establishes that Christ’s Personality has three distinct 
“hypostases.” All of these “hypostases” are of the same divine nature, 
all are equal, and all are united to form His Personality as the God- 
head. The almost untranslatable Greek word “hypostasis’’ has been 
variously rendered in English by the words “quality,” “manifestation,” 
and “person.” “Quality” and “manifestation” have generally been 
criticized as implying a transitory or unreal thing, and the word 
“person” has been decided upon as being better and more concrete, 
and has even received dogmatic force in the Roman Catholic Church. 
However, I object to this, too, and believe that the word “person” is 
too material and spatial. I should suggest the word “character,” not 
in the sense of a dramatic or theatrical character, of course, but 
rather in the sense of an elemental “nature” which underlies reality. 

It follows that Christ’s Personality has three distinct Characters: 
the Father, the Holy Spirit, and the Son, which, as will be seen, is the 
culmination of the first two at ~ end of historical time. The Father 


























is the Character of Individuality, of individual phenomena and things 
(... “the Father Almighty, Maker of Heaven and earth and of all 
things visible and invisible”. . .). The Holy Spirit is the Character of 
the social and cultural relationship between individuals, i. e., the 
Character of Communality (see I Corinthians 12:13; Ephesians 4:1-3). 
The Son is the Character of Ideal Humanity, which will be the perfect 
organic union of individuals and the cultural relationships between 
them, i. e., the culmination of the first two characters, of the Father 
and Spirit at the end of history (... “and He (Son) will come again 
with glory to judge the living and the dead, and His Kingdom shall 
have no end.” One could say that, in the fact that Christ, in His his- 
torical existence as Jesus of Nazareth was an individual Being, He 
bears the Character of the Father; in that He relates Himself inti- 
mately to all men, He bears the Character of the Spirit; in that His 
life contains the complete possibilities for the perfect union and ful- 
fillment of these two principles, He bears the Character of the Son. 

Yet, though Christ’s Personality bears all three Characters— 
Father, Holy Spirit, and Son—in His historical Incarnation as Jesus 
of Nazareth only the Character of Individuality, the Father, was com- 
pletely actualized, completely realized, the other two Characters, the 
Spirit and the Son, being partly potential. This can be clarified by 
considering that Christ as Jesus was a material human being with a 
mortal life of approximately thirty years. As Jesus, Christ’s Individ- 
ual Character, the Father, was wholly manifest (see St. John 14:8-9). 
But His relations with men, His Communal Character, the Spirit, was 
not completely actualized in His temporal life-time, but rather He 
entrusted this to His followers to perpetuate among all nations (see 
St. John 14:16-17). Naturally, His Humanity, the Son, was not fully 
actualized, for if it had been completely achieved, if His individual 
existence and His relations with men had been welded into a perfect 
structure of Humanity, then this would have been His Kingdom on 
earth, and all mankind’s problems would have been resolved trium- 
phantly. It is from here that the precise philosophical difference be- 
tween Orthodoxy and Protestantism can be derived. 

Protestantism believes that Christ’s Personality had one, and 
only one Incarnation: as the historical Jesus of Nazareth. Protestan- 
tism holds that it is the solemn duty of the individual Christian to 
immerse his own life in the meaning of this Incarnation of Christ’s, 
and, by making himself like Christ, to gain the grace which flows 
from it. Protestantism feels that Christ’s one, historical existence is 
enough for man, and that he can obtain the salvation coming from 
this single fountain. 

Orthodoxy, on the other hand, believes that Christ’s individual, 
historical existence as Jesus, embodying His Fatherhood, alone could 
not sustain His Personality’s life through the ages, for individual men 
are mortal, and even Jesus of Nazareth died. But rather, His Person- 
ality, in order to perpetuate its existence, must realize and develop 
fully His Communal Character, His Spirithood, and thereby begin 
the realization of His Character of Humanity, His Sonship, i. e., His 
historical existence in its entirety must be re-lived and re-incarnated 
socially among men. Orthodoxy, therefore, believes that Christ’s 
Personality has two equal and — necessary Incarnations: His 








individual Incarnation as Jesus of Nazareth, in whom His Character 
of Individuality, His Fatherhood, is realized; and His Communal In- 
carnation as the Liturgical Life of His followers, which is a trans- 
formation of His individual Incarnation by re-living and re-perform- 
ing in toto His experiences and actions on men, in other words, a 
transformation of His Fatherhood (Individuality) into His Spirithood 
(Communality) ; this, in turn, begins the realization of His Kingdom, 
which will be a transformation of the Liturgical Incarnation by ex- 
tending it to include the perfect participation of all nations, in other 
words, which will be a transformation of His Spirithood into His Son- 
ship, His Humanity. 

Christ’s Liturgical Incarnation is often called the Living, or Real 
Presence. It is this Real Presence of Christ which is the heart of 
Orthodoxy, and which is the root characteristic that distinguishes 
Orthodoxy from Protestantism. For, instead of Christ’s historical 
existence alone, His Liturgical Presence, His Fatherly-Spiritual (Son- 
ly) Presence, gives Orthodoxy her unique existence and the joyful, 
personal life she bears. 

It is now possible to consider Dr. Tillich’s characterization . of 
Orthodoxy as “the holiness of being,” and of Protestantism as “the 
holiness of becoming.” Dr. Tillich implies by these statements that 
Orthodoxy centers its life and reverence around that which is in the 
present, but that Protestantism centers its concern around that which 
is to be, and particularly that which ought to be. This clearly views 
Orhodoxy as essentially a status quo philosophy of life, but Protestan- 
tism as a critical and changing philosophy. 

However, in the light of the preceding discussion, it is necessary 
to make certain amendments in Dr. Tillich’s definitions. For Protes- 
tantism, by emphasizing Christ’s historical, past Incarnation, and by 
rejecting or neglecting, on the whole, an equal and equally necessary 
social, liturgical Incarnation of His Personality in the present, has 
focused its interests and attention on the past life and actions of 
Christ, which, it believes, become simply a memory in the mind of the 
individual, who attempts to improve himself ethically through this 
memory. The Protestant response to this analysis is generally that 
a simply memorial, commemorative view of Christ’s life and actions, 
especially of the Last Supper, is not spiritually different in kind from 
the Liturgical Incarnation of Orthodoxy. Orthodoxy, however, while 
admitting that there is no difference in kind, maintains that there are 
two vast differences: 1) in intensity, which is like the difference be- 
tween a theatrical drama’s being read mentally by someone and that 
same drama’s actually being presented on the stage—a considerable 
difference, indeed; and 2) in importance, for the memorials of Christ’s 
Life, of the Last Supper, do not occupy the central position in Protes- 
— life and philosophy that the Liturgical Presence does in Ortho- 

oxy. 

Orthodoxy maintains that no matter how fervent a memorial of 
Christ may be, it can never approach the category of His Liturgical 
Presence, which, because of its embodying and realizing both Christ’s 
Communal Character, the Holy Spirit, and His Individual Character. 
the Father, equally, and thereby perpetuating His historical Life, and 
preventing it from dissipating a y mere, ahertive pin-point in time, 























has an inherently greater degree of intensity and importance. Protes- 
tantism’s usual attitude toward such an assertion is that, on the con- 
trary, in a Protestant Lord’s Supper, all individuals do act socially, 
and come together to form a social communal character and action. 
But Orthodoxy holds that the simply being together physically of 
many individuals, who are still, in Protestant philosophy, basically 
and primarily by far, self-contained, individual entities, or that even 
the coming together of these individuals for the same purpose, is not 
Christ’s Holy Spirit. For Orthodoxy maintains that the Holy Spirit 
is necessarily a Oneness of individuals in faith, in experiences, in cul- 
tural philosophy, in purpose, in actions, in all these things, because 
only a Unity in all these factors can re-incarnate in full Christ’s his- 
torical Life, which was itself a great, intercomplex Unity of all these 
facets of existence. One could compare Christ’s historical Incarnation 
to a great mosaic portrait in the mind of an artist, a portrait with 
every conceivable subtle shade of intellect, emotion, and experience. 
But in order for this portrait to be realizsd here and now, the indi- 
vidual pieces, the individual Christians, must relate together in all 
these multitudinous ways, to reproduce every subtle factor and action, 
and thereby be able to re-create intact Christ’s mosaic Life, for, only in 
this complex Unity of individuals, this Holy Spirit, is there the 
strength and depth to perform and realize this greatest of all works: 
Christ’s Liturgical Presence which is Orthodoxy’s heart. 

It now can be seen that, while Dr. Tillich’s characterization of 
Orthodoxy as ‘‘the holiness of being” is quite valid, his epitomization 
of Protestantism as “the holiness of becoming”’ could, to the Orthodox 
view, better be “the holiness of having been.”’ One can see from this 
that “the holiness of becoming” is more the ideal progress toward 
Christ’s Kingdom, His Sonship, discussed above, to which both Pro- 
testantism and Orthodoxy should aspire. 

But Orthodoxy maintains that the gateway to the future is not 
the past, but the present, and feels that her heart is Christ’s Living 
Presence, His individual, past Incarnation’s transformation as His 
social, liturgical, present Incarnation, His Liturgical Presence, in 
which her followers live joyfully. 


Christopher W. C. Kothe 





+ GEORG VI, Armenian Catholicos 


The Armenian National Church suffered a great loss in the death 
(on 9 May 1954) of the Supreme Patriarch-Catholicos of all the 
Armenians, GEORG VI. The late Patriarch was born in 1868 in the 
city of Rostov-on-Don. He received his education at the Etchmiadzin 
Theological Seminary and then finished the Etchmiadzin Theological 
Academy. In his last year at the Academy, on 17 July 1889, he was 
tonsured and ordained an Archdeacon. 

Besides his other gifts, Archdeacon Georg Cheorekchian had 
special talent in the sphere of music. Seeing in him a future leader of 
the Church, Catholicos Macarius — him to complete his studies 
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in the University of Leipzig where he 
studied in the theological and philo- 
sophical faculties. He finished his 
studies there in 1894 along with 
studies at the Conservatory where 
he studied composition. 

After returning to his homeland 
(Rostov-on-Don), Archdeacon Georg 
was appointed lecturer at the Arme- 
nian Theological Seminary where he 
remained until 1913. In 1912 he had 
been ordained a hieromonk and ele- 
vated to archimandrite and appointed 
administrator of the Rostov Diocese. 
In 1917 he was consecrated bishop 
and upon returning to Etchmiadzin 
became chaiman of a committee for 
aid to Armenians who had suffered 
from Turkish persecution. In 1921 
Catholicos Georg V appointed him 
his Exarch in Georgia where there 
are many Armenian parishes. In 1926 
he was given the dignity of Arch- 

. bishop for his good work in Georgia. 
He was made a member of the Supreme Spiritual Council of the Ar- 
menian Church in 1924. When Georg V died in 1931 he was proposed 
as successor but he refused the post and Choren I (1933-1938) was 
elected Catholicos. In 1937 Patriarch Choren I designated Georg as 
Locum Tenens and after the death of Choren in 1938, Georg became 
the guardian of the Patriarchal Throne. 

Georg’s rule of the Armenian Church as Locum Tenens (1938- 
1945) was the hardest in the history of the Armenian Church and the 
Armenian nation. During World War II he took a patriotic part— 
urging his people to contribute to the war effort. In April 1945, Arch- 
bishop Georg was granted an interview with the heads of the Soviet 
governmental authorities in the Kremlin where he outlined all the basic 
needs of the Armenian Church. After returning to Etchmiadzin from 
Moscow he addressed an epistle to all the Armenians in the USSR and 
abroad in which he spoke of the necessity of electing a Patriarch- 
Catholicos of the Armenian Church and called a Council of bishops, 
clergy and laity. Delegations of clergy and laity attended this Nationa! 
Church Council from every country in which Armenians live. The 
Catholicos of Cilicia, Garegin I, also attended. This Council decided 
many important questions concerning the well-being of the Armenian 
Church and at the same time unanimously elected Georg VI as the 
Supreme Patriarch-Catholicos. 


During his reign as Patriarch, from 1945—Georg VI accomplished 
a great deal for the welfare of the Armenian Church; he actualized 
many reforms in accord with contemporary requirements. He opened 
a Theological Seminary and Academy in Etchmiadzin which provide 
free education to candidates for the Priesthood. 
The work of the late a in the matter of bringing about 
































elcser relations between the Armenian and Russian Churches is of 
paramount importance. Relations between Etchmiadzin and the Mos- 
cow Patriarchate became livelier starting in 1946. Besides mutual 
visits of delegations, there was an exchange of epistles, etc. between 
the two Patriarchs, besides the exchange of each others publications, 
including monthly journals. In the 1952/1953 school year, Catholicos 
Georg VI sent eight archdeacons, who had just finished the Etchmia- 
dzin Academy, to the Moscow Theological Academy to study Orthodox 
theology. The archdeacons attended all the Divine Services, sang in 
the choirs, were subject to all of the rules of order of the Academy 
and lived with the Russian students, creating close friendships with 
them. Despite his advanced age and the great distance, in 1948, Georg 
VI attended the celebration of the 500th anniversary of the autoce- 
phality of the Russian Orthodox Church. He also participated in the 
Conference of the Heads and Representatives of the Autocephalous 
Orthodox Churches and addressed the delegates in a speech defining 
his views on Universal Church relations. 

The late head of the Armenian Church possessed great influence 
and authority. He dreamed of the unification of all the Armenians and 
assisted the return of many to their homeland. The name of this excep- 
tional leader of the Armenian Church will go down in history as one 
of a true spiritual athlete and warrior for the great ideals of Chris- 
tianity. 

(JOURNAL OF THE MOSCOW PATRIARCHATE, 1954, No. 6, pp. 66-69. Trans. 
by D. F. A.) 


———__ > ee 
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The author of this article, Hieromonk Augustine (Roberts), an 
Englishman by nationality and citizenship, is a priest of the Russian 
Orthodox Church. Living in Switzerland, he is pastor of a small 
Orthodox parish composed of both Russians and people of Western 
origin. 

In writing this article, the author desired to clarify his relation- 
ship toward the Russian Church from the viewpoint of a Westerner— 
especially in connection with the dissensions among Russians concern- 
ing the question of ecclesiastical jurisdiction. He defines this relation- 
ship only from a positive side and avoids entering into fruitless po- 

* This article which originally appeared in the MESSENGER OF THE RUSSIAN 
WEST-EUROPEAN PATRIARCHAL EXARCHATE (published in French and Rus- 
sian) was reviewed and abridged in the JOURNAL OF THE MOSCOW PATRIAR- 
CHATE, 1954, No. 5 (May), pp. 77-78. This latter is reproduced in our pages in an 
English translation (by Rev. D. F. Abramtsov) because it will be of interest to our 
readers. The author of this important article is a convert from Anglicanism. He 
studied at the Orthodox Institute of St. Denis in Paris and was ordained to the 
Sacred Priesthood by Archbishop Boris of Berlin. 
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lemics with anyone. Remaining completely on a purely ecclesiastical 
basis, he does not mix into his considerations any sort of political, 
social or other human motives not applicable where the subject con- 
cerns the Church which “is not of this world.” 

In order to escape any complications, the author first of all estab- 
lishes what should be understood under the name “Russian Church.” 
There is no doubt, he says, that the Russian Church is the Church 
which is to be found in Russia and also those parishes outside of 
Russia which are in the jurisdiction of that Church. Those groups of 
Russians abroad who came away from submission to the Church in 
Russia and who have no canonical or liturgical tie with her, are neither 
the Russian Church or a part of her. In like manner, nationality plays 
no role in determining the Russian Church outside the borders of 
Russia: there are non-Russians who belong to the Russian Church, 
and there are Russians who have lost their tie with her. Since the 
Orthodox Church in Russia is recognized by all of the remaining 
Orthodox Autocephalous Churches and not one of them has ever 
placed in doubt her Faith or the canonical legality of her administra- 
tion, people of the West, who desire to unite themselves with Ortho- 
doxy, may enter the Russian Church without misgiving, just as into 
any other Orthodox Autocephalous Church, and they will find there 
the true life of Orthodoxy. 

However, a person of the West, may, perhaps, have some sort of 
reasons for not entering the Russian Church? Or, on the contrary, he 
may have reasons because of which he should enter namely the Rus- 
sian Church? It is these two questions—negative and affirmative, that 
the author answers in further exposition. 

The sole objection which the author met against entrance into 
the Russian Church was of a political nature. But the author rightly 
objects against the mixing of political considerations with the life of 
the Church. And, indeed, it is impossible to cite any fact which testifies 
to the Russian Church requiring from a Western Christian uniting 
himself with her, subjection to the Russian government or any sort 
of sympathy with its political system. And the author himself, re- 
maining a faithful subject of the English Crown, never heard of the 
Russian Church enjoining him to change his convictions. On the con- 
trary, at his ordination by a bishop of the Russian Church, he gave an 
oath to remain faithful to his country. And, therefore, those who say 
that members of the Russian Church outside of Russia are bound by 
something or another in relation to the Russian government are not 
right. The New Testament teaches that a Christian should be subject 
to the civil power even if this power be not Christian—as it was in 
the time of the Apostles. Moreover, it would be hypocritical not to see 
that in the West there are also many atheists and that the situation of 
churches here is no more stable than in Russia: If there all the 
churches are open, then on the other hand they are empty. Therefore 
the political motive of impossibility for a man of the West to enter the 
Russian Church must be recognized as being unfounded. 

The author points out, also, the preference of uniting namely with 
the Russian Church. The crux of the matter is that of all the Auto- 
cephalous Orthodox Churches which have parishes in Western Europe, 
only the Russian Church, in fact, — any solicitude for those uniting 
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with her. And the indifferent attitude of other Orthodox Churches 
towards converts brings about the state of affairs whereby there are 
almost no conversions of people of the West to them, with the excep- 
tion of, perhaps, instances of mixed marriages. We see, therefore, 
that the majority of Orthodox priests from among Western Chris- 
tians received their ordination in the Russian Church, and the major- 
ity of laymen from these same people were received by this Church. 

The author says further, that only the Russian Orthodox Church 
has introduced Divine Services in the national European languages 
for Orthodox people of the West (and for those young Russians born 
abroad who do not understand either the Slavonic or Russian lan- 
guages), as well as Divine Services of the Western Rite. And though 
the work in building the Western Orthodox Church is suffering certain 
setbacks at the present time, the Russian Church is not changing her 
attitude towards this matter. It is enough to remember the good will 
shown the Western parishes from the very beginning by Patriarch 
Sergius, and also which Patriarch Alexis, without change, continues 
to express. Besides it is very doubtful whether people of the West 
could find an Orthodox life in the other Autocephalous Orthodox 
Churches of Europe without loss of their language and their nation- 
ality. 

Turning to his small parish in Switzerland, the author points out 
with satisfaction the concord and common spiritual life prevailing 
there, and the absence of pressure from anyone’s side, in spite of the 
various nationalities represented. And thus in regard to those who 
would like to unite with Orthodoxy through the Russian Church, but 
who, similar to Nathaniel, are doubtful—can anything good come out 
of Nazareth, the author considers it possible to limit himself to the 
answer of the Apostle Phillip: “(Come and see” (John 1:46). 

A. V—ov. 





+ Metropolitan GERMOGEN 
NECROLOGY 


For the second time within a few months the Exarchate has suf- 
fered the loss of its head. On 4 August 1954, The Most Reverend 
Germogen, Metropolitan of the Aleutian Islands and North America, 
the Patriarchal Exarch in the Americas, died suddenly of a heart 
attack in Moscow. 

The late Metropolitan Germogen (Basil Ivanovich Kozhin) was 
born on 1 January 1880 in Stanitza Kumylzhenskaja of the Stalingrad 
Region, in the Don section of Russia. He was the son of a Don Cossack 
Church Reader. The late Metropolitan was educated entirely in reli- 
gious schools. He was graduated from the Don Seminary at Novo- 
cherkask in 1907, and ordained to the Diaconate on 16 June 1907. He 
was ordained to the Holy Priesthood on 10 July 1908. He entered the 
Kazan Theological Academy in 1912 which he graduated in 1916. In 
1917 he was awarded his Magister of Theology for his thesis on 
“Russian ultramontane literature in defense of the Papal system in 





contrast with the teaching of Christian Revelation and the voice of the 
Ecumenical Church.” 

After his graduation from the Academy he was assigned to the 
Cathedral at Don and on 28 Aug. 1917 elevated to the dignity of 
Archpriest. He took part in the work of the Russian Regional Sobor 
of 1917-18 in Moscow. In 1919 he was named Professor of Theology at 
the Don Polytechnical Institute. In the next twenty years the late 
Metropolitan served the Church in various important teaching, paro- 
chial and diocesan administrative posts. 

After the death of his wife in 1945 the late Metropolitan was ton- 
sured taking the name Hermogenes (21 Nov. 1945). He was elevated 
to the status of Archimandrite on 1 Feb. 1946 and subsequently con- 
secrated Bishop of Kazan and Christopolsk on 18 Feb. 1946 by Patri- 
arch Alexis. In 1947 (15 Nov.) he was named Rector of the Moscow 
Theological Academy. In 1948 he was active in setting up the Con- 
ference in Moscow of the Heads and Representatives of the Autoce- 
phalous Orthodox Churches, in conjunction with which he was ele- 
vated (Aug. 1948) to Archbishop of Kazan and Svjazhsk. At the Con- 
ference he gave a report on “Papalism and the Orthodox Church.” He 
was also head of the Russian Church’s Missionary Council. In March 
of 1949 his title was changed to Archbishop of Kazan and Christo- 
polsk. On 15 Aug. 1949 he was transferred as Archbishop of Krasno- 
dar and Kuban. On 2 September 1949 he was awarded the degree of 
Doctor of Theology “honoris causa” for his learned works dealing with 
the Roman Church and for his “Critical analysis of V. S. Soloviev’s 
book ‘Russia and the Universal Church’ from the viewpoint of the 
Eastern Orthodox-Catholic Church” (in manuscript). Many of the 
late Metropolitan’s articles on the Roman and Old Catholic Churches 
have appeared in the JOURNAL OF THE MOSCOW PATRIAR- 
CHATE and a great many more have remained unpublished (he had 
promised to bring some of these back to this country in the Fall for 
publication in ONE CHURCH). 

In 1950 the late Metropolitan was one of a group of high Church 
officials sent on a special mission to Antioch and Jerusalem. He re- 
ceived from the Patriarch of Antioch the Order of SS. Peter and Paul, 
II Degree. In 1953 he was official host to Orthodox prelates from 
other countries who visited the Moscow Patriarchate. On 8 Feb. of 
this year he was granted the honor of wearing the Diamond Cross 
on his Klobuk. 

After the death of the late Metropolitan-Exarch Macarius, he 
was commissioned by the Patriarch to come to America to investigate 
the conditions of the Church here. He arrived in New York City by air 
on 19 Feb. 1954. After his arrival here the Second Convocation of 
Clergy and Laity of the Exarchate was called (held 17-19 March 1954) 
at which he was elected head of the American Exarchate. His election 
was confirmed by the Patriarch on 24 March 1954. By decree of the 
Patriarch he was elevated to the status of Metropolitan on 19 May 
1954. On 19 June 1954 the late Metropolitan Germogen left the United 
States temporarily to report to the Patriarch and to take a much 
needed rest. He was expected back sometime in the Fall when he was 
to organize a Seminary and carry out other plans. His unexpected 
death is much grieved by those a grew to love him in the short 































































































period that he was with us. The energy he displayed at his age (74) 
could have worn out many men half his years. He visited and cele- 
brated at almost all of the parishes in the United States and many 
will long remember the words of encouragement and teaching which 
he spoke in our churches. 

Give rest, O Lord, to the soul of Thy Servant, who is fallen asleep. 


Rev. D. F. A. 


+7 


Namatw Ixsapxa 


19-e qdespama 1954 roga. HMnteppomuenan Aspo-nopt B Hp 
Hopxe. C paHHero yTpa oxkujyjaeM MbI NoaBseHua Ilocna Caatenuiero 
IlatpHapxa Mockosckoro u Bcea Pycu, BaicokompeocBaljeHHehilero 
Apxuenuckona TEPMOTEHA. On rge-to B nomemjeHHu TamMooxKHH 
Asponopta BbINOJIHAeT HeH36e2KHbIe TJIA MIpHOIBaIOWIMX HHOCTPaHieB 
cbopMasibHocTu. Ha suyax BcTpeyaroljero TyxXOBeHCTBa HeTepleHue 
oxugaHuA. Hakone, okon0 11 4. noKa3bIBaeTcA BeMUaBaA Cburypa 
pycckoro apxHepes, — «HacToamyjero» pyccKoro. 

JIuyo o6paMsieHO UIMpPOKON, JIMHHOHW cefor SGopozon, BbICOKHH 
106; 43 T10]{ OUKOB CJIOBHO HCKPATCA ACHbIC, YMHbIe, BIYMUMBbIe, MOJI- 
Hble KH3HH, He*KHO-rojlyOble raza; MpaBHJIbHble ywepTbI WHYa 6e3 
equHOH MopuIHHKH. Hecmotpa Ha TaKeTTyIO ZOpoxKHy!O Go6puKoBy10 
pacy, Nopaxkasia 4 IpHBJieKasia OGnaroo6pa3HOCcTb HM KaKaA-TO ocobaa 
BHeELIHAA Kpacora, CJlyKalllad BbIpPaxKeHHeM JyuwieBHOrO OaropoyctTsBa. 
C oco6ok NpHBeTIIMBOCTLIO OaFOcOBIAI OH BCTPeyaBIIHX. 

Tlospusimch WH HeH36e2%KHbIe MpefcTaBUTeJIM MpeccbI H yBJIeKIIU 
Buagpiky B oco6yl0 KOMHaTy [JIA HHTEPBLIOHPOBAaHHA. 

Ha mepeBpoquMbie eMy C aHIJIMHCKOrO BOMpOCcbI OH HeMeJIeEHHO 
yjaeT oTBeTBI. Ero royioc MATKHH, JuKWMA YeTKaA. U3n0xKeHHe MBICIM 
TOUHOe H BeECbMa KOHJCHCHPOBAaHHOe, CBHCTEJILCTBOBaBIIee O GOJIb- 
WoH BCeCTOpOHHeH SpyAHIHH 4 ByMunBoctTu. Ho k mpucKop6uro Hazo 
OTMETHTb, 4TO erO KpaTKHe, HO OOCTOATEJIBHbIe HW HC4UePMbIBalOUHe 
OTBETbI y He3saauJIMBOrO NepeBoqunKa BbIPOCTAaJIH B WJIMHHbIe, MaJio- 
Bpa3yMHTeJIbHbIe, HHYeTO He TOBOPAIIHe dpasbl. 


* * * 


21-ro dbespaya neppaa ciryx6a BpicokonpeocsaujenHoro TEP- 
MOTEHA 8 CsastoHukosaesckom KacbenpambHom CoGope. MxorxecTBo 
OOroMOJIbIeB CTEKJIOCh pa3eJIMTb PaOCTbh MOJIMTBEHHOFO OO6UIeEHHA C 
Apxunactsipem u Ilocnom Caatetmero Ilarpuapxa Besuxoit Pyccxoii 
IIpapocyaBHon Matepu-llepksu u noryuutb 6arocmoBeHue ero u 4e- 
pe3 Hero H OTe“veCKHH MpHBeT HU NaTpHaputee G6arocnoBeHue Benukoro 
TDocnoquna u Caateiero oTrua Hamero AJIEKCHA, IlatpnHapxa Moc- 
KOBCKOrO H BCea Pycu. Ero Bo3rsachiI BXOLAT B ZyWIM MOJIAWIHXcaA, ero 
CJIy#KeHHe YMHPOTBOpAeT, a ero CJIOBO BOCIPHHUMAETCA C HallpsrKeH- 
HbIM BHHMaHHeM, Kak yTelleHve Marepu-Ilepksu, mpocrupaiwuseli 
CBO JIKO60Bb H CBOH MOKPOB —_ yayamM B Amepuke, yKpeliaa ux 








Ha KpeCTHOM IlyTH HX BepHOrO CJIyKeHHA Hayasiam Beesenckoro IIpa- 
BocjlaBua u Equuctsy Ceaton Llepxsu. 

UV 8B JaJbHeluIeM, BO BCe Bpema mpeOniBaHHaA B CILIA, Bce BbictTyn- 
jleHuA HW MponoBeszu BrircokonpeocsaujenHoro TEPMOTEHA u B Hbto 
Hopkckom Kadbeqpasbuom Co6ope, u B MpHxoOyCKux xpaMax OK3ap- 
XaTa, HM IOCeleHHBbIX, ObIJIH HCNOJIHEHbI TOPAYHM MpH3bIBOM KO BCeM 
BepyHOljuM mpe6nisaTb B Co6opHo HUcruxe u tem Os0cTtu Equnctso 
Csaaton IlepKsu, a K OTIMeUIMM OT CHacHTeIbHOrO JOoHa Equnon yep- 
KBH — BepHYTbCA, 10f06HO Esanrespckomy 6Os1yQqHOMy cbIHy «<B OTuHnit 
Jiom, Llepkosn Xpucrosy». 


He werko 2aTb mpeycTaByeHHe O TOM KONOCCaNbHOH paboTe, KO- 
Topas coBeplieHa — MPH HaJIM4YHH CBOeOOpasHbIX TOPMO3ALIMX yCJIO- 
Bun — IIpeocsaujenHtim TEPMOTEHOM 3a 120 gue ero mpeOniBa- 
Hua B CILIA. Yoxe uepes 4 AHA NOocHe npuO6niTua B CILIA Bauagpixa or- 
npaBsisetca Br. KemOpuyox, Maccauyserc, re copepiiaeT norpe6eHue 
u3BecTHOoro yZeaTesa Ilarpnapmied Llepkseu, KHa3a A. M. Ilytaruna. 
Ilogroroska Enapxuasbxoro Cbe3yqa TyxXOBeHCTBa H MHPAH H IIpoBe- 
yjeHue sToro Ctbe3ya 17—20 mapta. (Ha stom »xe Ches3ze ero n36upalorT 
eMHOr acho OK3apxom Mockoscxoro IlatpnHapxa B AMepuke.) CosBep- 
meHue BoroczyxeHuit B Bemukom nocty, B 7HH CBatow Ilacxu u B 
mpouve 1pa3sqHHUHble H BOCKpecHbie AHH ecjIH He B KacbexpasbHOM 
Co6ope, To B MpHxoycKkux xpamax Enapxuu. Buaypika copepuma 17 
mocelljeHHH MpHXOJOB 9K3apxaTa, pH YM HeEKOTOPble 43 HHX MPHHH- 
MaJiv y ceOA apxHeped NepBbI pa3 3a BpeMA HX CyljecTBOBaHHA. EKe- 
]{HEBHbIe IpHeMbI, MHOTOUHCJICHHbIe NOCIAaHHA HW WMpPKyJApb! no Enap- 
XHH, @ TaKKe IMMCbMeHHbIe OOpalljeHHA K OTMABLIMM OT Matepu-llepKBu 
pacKOJIbHH4YbEM elMcKonaM, 3aceqaHHa OK3apuiero Cospeta, KOTOpbIe 
yO O6HOBJICHHA ero ObIJIN BEChMa H BEChMAa H3HYPHTEJIbHbI, COBeLIAaHHA 
C HHOCJIABHbIMH elHCKOMaMH H Ipoy., — yoke 9TOT CyXOH NepeyeHb CBH- 
WeTeJILCTByeT, YTO Ha JoNO MutTponoruta TEPMOTEHA semana He 
ylerKasd MHCCHA BO BpeMa ero npeOprpaHua B CILIA. Jlocratouno cKa- 
3aTb, 4YTO, KaK MpaBH0, ero pabounli JeHb JIMJICA C paHHero yTpa Hu 
qjo 2-x 4acoB HOH. 

Heo6xoqHMo yNOMAHYTE TakKe, YTO CMY MPHUIJIOCh NPHHATL Ha 
ce6a H XJIONOTbI MO peMOHTY MpoBasMBUIMxcA KynoNOB Hsw HMopx- 
cxoro Csaato-Hukojaesckoro Kacenpasbxoro Co6opa, u K ero OTb- 
eazy u3 CIIIA Hosbie Kynona uw 6MCTaBUIHe NO30N0TOH KpecTb! Kadbe- 
qpasbHoro CoG6opa payOBaJIM B30pbI BepyIOUIHX HM YCTbIAHJIM Tex, KO- 
TOpble He TOJIbKO He CMOIJIM CaMH 9TO CieNaTb, HO Wake MbITAJIMCh 
6bIIO YYHHHTL OpraHH30BaHHOe MpOTHBOeHCTBHe HAaYHHAHHWO BJIa- 
abrku Tepmorena. 


Pe3yJIbTaTbI TAKOH OrPpOMHOH HW MJIOAOTBOPHOH pa6oTsI Aas CcBOH 
IIJIOfbI HeMeJIeHHO. Enapxua, yrHeTaeMad pacKOJIBHHKaMH 4H, Hepa3- 
G6opuHBbIMH B CpejlcCTBaX YTeCHEHHA, PAaCKOJIOVYHTeJIAMH, JIMMIeCHHAaA 
aJIeMeHTapHOTO PYKOBOJCTBa H MpeObiBaBliad BCIeACTBHe STOTO B TA- 
*KeJIOM Heflyre Oe3mpH3s0pHOcCTH & ByO6aBOK, es0pHeHTHPOBaHHaA 














































































CaMOUHHHeM BJlacTONOGHA, MOUYBCTBOBasIa apXHMacTbIpcKoe BORH- 
TeJIbCTBO, BHHMATeJIBHOe HW 4YTKOe K HY2KWAaM HW MpHXOOB HW KJIMpa 4H, 
HCIOJIHCHHAA MOJIHOTbI PyKOBOACTBA, CJIOBHO BOCKpecsia. Yoxe MepBbIi 
Mecall mpeObipaHua Bnageriku TEPMOTEHA oxkppisui Bcex HajexxK- 
J{aMH, 4TO OH, B3ABLUIH B CBOH TBeEpyble PyKH KOPMHJIO IpaBleHHA, M0- 
BeyleT Enapxuio K o3f0poBsieHuiO. Bot noywemy pH oObABIIeHHH Ha 
Chesfe AyXOBeHCTBa H MHPAH OK3apxaTa ero KaHJMaTypbI Ha MOCT 
OK3apxa HeOObIuaHHbI QHTY3Ha3M OXBaTHJI y4acTHHKOB Ce3fa wu ero 
KaHfupatypa Obisia MpHHATa equHOracHo. M eHcTBUTebHO, pyJIb 
MpaBJIeHHA OK3apxaTa OKa3aJicA B PpyKaX TBePAbIX HW HaflexKHBIX, Ha- 
MIpaBHBUIHX OK3apXaT K BO3POKTeCHHNO, O3OPOBJICHHHO MH YKpellJIeHH!O 
Kak OpraHH3allHOHHbIXx GopM, TaK MH ero AyXOBHOH »x*H3HH. Ho camoe 
rlaBHoe 9TO TO, YTO BCA JeATeNbHOCTA Buagbrku TEPMOTEHA cno- 
co6cTBOBasIa yKpelJieHHWO H NOAHATHHO yxa BCeX BepHbIX uaz] Matepu- 
Ilepksu PycckoH, u yTBepfuJia HX HHOTa He JOCTATOUHO TBepfy1o 
YBepeHHOCTh B TOM, 4TO OHH JeHCTBHTeJIbHbIe uleHbI Equnow CBato 
Co6opHo u AnoctomscKon Llepksu, eqHHCTBEHHO cnacalolseH, B Koel 
Bcerga mpe6bipaeT XpHCTOC, KOTOPy!O HW «BpaTa afOBbI He OOIeOT>. 
VM kak OH rsry6oKO NOHHMAaJI HCTHHHOe NooOKeHHe [latpuapmer Lep- 
KBH B CIITA, MooKHO Cy{HTb M10 e€FO CIOBAaM, OHAKbI CKAa3aHHbIM CO- 
O6paBUIHMCA CBALICHHHKaM B ero CyoBe: «6bITb uleHoM Martepu-Llep- 
KBH B AMepuKe — 9TO, NOHCTHHE, NOABHT HcnoBeHHYeCTBAa». 1 on Jer- 
CTBHT€JIBHO YKpelHJI BOJIKO HW J yX BepHbIX K NOABHTy HCHOBeAHH4ECTBA. 


* * * 


IIn0Q0TBOpHOCTL pe3yJIbTaTOB padoTb! Buagbiky TEPMOTEHA 
o6ycJIOBIMBaach 10 MpeHMyljecTBy OMHOH ero YepTOH, O KOTpoH cKa- 
2KEM HECKJIbKO CJIOB. 


IIpexye 4eM NPHHATL Kakoe JIH60 BarxkKHOe pellleHHe, OH BCeEMH 
JOCTYNHbIMH eMy croco6aMH MpoBepaAy, HACKOJIbKO Mpeqmouaraemoe 
MepOlpHATHE BbITeKaeT H3 JCHCTBUTeEJIBHBIX HY Enapyun u 6yyzer 
JIM IIPHHATOe peliieHHe €HHCTBEHHO HeOOXOZHMbIM H Lesecoo6pa3- 
HbIM. C 9TOKO LeJIbIO OH MpHGOerasl HEOMHOKPaTHO K BbIACHeEHHIO MHe- 
HHA He TOJIbKO KJIMpa, HO HM MaCTBbI 10 MHOFHM BaoxKHeHUIMM BOTpocaM. 
Ox onpaumBasn u [lepkopupie Komutetsi 4 OTCJIbHbIX, MpeqaHHbIx 
Martepu-[lepksu, uu. Tak, 1pH pelieHHu Tak Ha3bIBaemoro Kapmaro- 
Pycckoro Bompoca, MocJie BbINCHeHHA BCeX OOCTOATEJILCTB [eJIa H MHe- 
HHH KJIMPHKOB, OH CoBelljasica euje u c [lepKopHbIm Komutetom camoro 
MouHOro B Enapxuu Kapnaro-pycckoro mpuxoga Br. Punayzencun. 
IIpu mocenjenuu mpuxoya B Bond-Poue, Oraiio, praybika 3afas Bo- 
mpoc OJHOMY H3 NOUYTeHHBIX OCHOBaTeJIeH mpHxoga r. Kosemuak, 4To 
WyMawT MpHxoxKaHe O PacKOJILBHHYbeM OKpy2KeHHH. HM Bort cyoBa ca- 
moro r. Kosemyak: 


«45 IMT TOMY, AK MbI, IpHHwioBuIM ZO AMepHKH, NOBeDHYJINCh OT 
Yuuu Jo cBoe mpagugoscKon [Ipasocnasyon Llepksu we aa Toro, 
1406 NepeKHHYTHCA NH] AKYCb MUTPOMOJIMW, a WIA cnaceHHA yuIM. 
A aK 2Ke MO2KHa MATH ClaceHHe [yl y HHX, KOJIM ThIX MHTPOMOJIMTOB 
aMepHKaHcKHx Barua Llepkospua Buacts He noctrapnana? Kro we q6ae 
3a CllaceHHe JyuIM, TOH Halt ule XOTA H JO MHTPOMOJINH, a MbI JepoxKu- 
mocb IIpaspocnaBHon Pycckon ——. 





Ilocne Takoro oTBeTa, KaK CBHJeTebCTByeT paccKa34HK: «Buia- 
wbika OOHAB MeHe H OarocJIOBHB». 


17-ro Miiouna Buagbika oTbe3xKan. Orbe32xKan, OH OCTABJIAeET IIpo- 
CTpaHHbId ykKa3 OOHOBIeHHOMy OK3apmiemy CoBeTy, paciImMpuB ero 
IlyTeM IIPHBJIeYeHHA B COCTaB ero H H30paHHbIX Ha Che3ye AyxoBeH- 
CTBa KaHJMfaTOB OT KJIHpa HM MHpAH. YKa3 OTOT, MpeyCMOTpHTeJIBHO 
perlaMeHTHPYIOWIHi BCe CTOPOHbI ypaBeHHA OK3apxaTOM, ABJIAJICA 
HajlexKHbIM PYKOBOACTBOM yIpaBJIeHHA BO BPeMA eFO BPCMeCHHO"O, Kak 
Bce JYMaJIH, OTCYTCTBHA. 

O cTasIoch HHaYe. 

Tlocnogy Bory yrogxo 61210 ocBoG6oquTL ero oT 3eMHOrO GpeHHOro 
«uTua. 3-ro Asrycta Mutponomut TEPMOTEH oroumesn ko locnony. 
Bectb 0 ceM nopa3HJiIa ocHpoTeBulylO Enapxui. CHoBa noABHIaCcb 
TpeBora 3a cyyb6y 6ynyulero ynpaBsenua. BonHh1 AMepHkancKoro 
6yuryroujero 2KHTeHCKOrO MOpA, BCerfa CTpeMALIHeECA 3aXJIECTHYTb 
yTuyro wlagbio Matepu-[lepksu Pycckou, [Ipapocnasnoro cBeToua 
Ilepksu Xpuctopoi Bp AMepHke, HbIHe B3bIOMJIHCL C HOBOH CHIION. 
Ho, {a He BrlajleM B yHbIHHe, HOO He B cuJie Bor, a B mpasye. Byfem 
MOJIMTBCA, Wa BcenuT Tocnogb B Cpoux cBeTIbIxX OGuTeENAX AyUly B 
Bose nounpuero BezukKoro Caatutena Mutponoszuta Tepmorena u 
6Gynem TepneszMBbI w CTOHKH, NaMATYA, YTO Haul BenHKHA Kopmunii, 
Csasteiiuumi AJIEKCHH, Ilarpwapx Mockosckuit wu scean Pycu, Bo3- 
WBHrUMH cBokKO AMepHKaHCKy!lO MmacTBy, nocrasuim ApxuenucKona 
Tepmorena, H HbIHe He OCTABHT HAC OCHPOTeBIUIHX. 

ApxuManypnt Jlocndeh 





Book Review 


‘*SAINT SERGIUS IN PARIS. The Theological Institute,’’ by Donald A. Lowrie, 
The Macmillan Co., New York, pp. 119 + illus. (Publ. Sept. 14, 1954). Price $3.00. 


This long awaited history (written in 1951) of the St. Sergius 
Theological Academy in Paris was written by one who has been as- 
sociated with the Academy since its conception. Dr. Lowrie, who 
writes from personal knowledge of the people and events involved in 
the establishment and growth of the Academy, draws a vivid picture 
of the foresight of those who founded this Orthodox Institution of 
higher learning. He describes the difficult problems encountered in 
maintaining this school and shows how the church leaders of many non- 
Orthodox bodies assisted and today assist the Academy in its financial 
struggle for existence. If it were not for the help of the Anglicans 
(both of England and the U. S.) and other Protestant leaders the 
Academy would probably not have survived. Thanks to the YMCA 
a of the writings of the Academy’s Professors saw the light of 

ay. : 

The Academy was established in a disused German Evangelical 
Mission in a working quarter of Paris. The property which houses a 
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church and several buildings was purchased at the initiative of the 
late Metropolitan Eulogius in 1924 and the Academy was officially 
opened on 30 April 1925. Bishop Benjamin (Fedchenkoff), later 
Metropolitan-Exarch in the Americas was one of the first members of 
the faculty. Of the graduates of the Academy, nineteen students have 
become monks, four of whom were consecrated Bishops, among them 
Bishop Theodore of San Francisco (now residing temporarily in the 
Argentine). 

The book shows the great importance of St. Sergius Academy as 
an Orthodox outpost of higher learning in the heterodox world; the 
important contacts of its faculty and students with non-Orthodox 
church bodies; the work of its professors in the rapprochment of the 
Orthodox Church and other Christian bodies, etc. Until the founding 
of the French Orthodox Institute of St. Denis (Patriarchal) the Acad- 
emy was the only Orthodox theological school in Western Europe. 
Throughout the book we are told that the Academy was the best (if 
not the only) RUSSIAN Theological School, and yet the reader will 
be shocked to find that the school (except for a brief period at its 
beginning had and has no real connection with the Russian Church 
precisely because ‘“‘some members of the Academy’s staff have con- 
sidered the problem of the ‘Moscow jurisdiction’ as largely political 
and have taken a completely negative stand as regards canonical or 
liturgical relations” (p. 108) with the Mother Church. Here is an 
admission by one who knows these European Leontyites as well as 
anyone that political considerations on the part of these people keep 
them out of the Russian Church. The author states, furthermore: “It 
must be said of most of the leaders of the ‘Moscow jurisdiction’ group 
that they as ardently desire to remain completely a-political as do 
any of the professors of St. Sergius, and that they see, in their rela- 
page ma the Moscow Patriarch, a purely ecclesiastical matter’ 
(p. , 

We note a few inaccuracies in the book. On p. 54 the condemnation 
of Bulgakov’s Sophiology by the Moscow Patriarchate is mentioned 
as having been signed by Metropolitan Sergius, “but the document 
does not indicate just what body had passed it.” As a matter of fact 
this document was a Ukase of the Sacred Synod of the Russian Church 
and it was dated 7 September 1935—not November as the book has it 
(see “ONE CHURCH,” 1952, Vol. 6, No. 7-8 and No. 9-10 for complete 
text of this Ukase in English). 

On pp. 69-70 there is a remark to the effect that Metropolitan 
Nicholas could not send some books to the Academy because of some 
sort of mysterious “position” of the Mother Church. Anyone really 
interested enough in the publications of the Moscow Patriarchate has 
found ways and means to acquire them. The Mos. Patr. has sent its 
publications freely to all parts of the world and if the Metropolitan 
did not send them to the Academy there are probably perfectly good 
reasons. Soon after the Metropolitan returned to Russia, the St. Sergius 
Academy (after the death of Metropolitan Eulogius) went into schism 
with part of the Exarchate and it is quite possible that Metropolitan 
Nicholas did not wish to waste good books on them. 

There is no Theological Academy in Kiev (see p. 103)—there is 
only a Seminary functioning there at present. 











This is an interesting book and those interested in the history of 
the Orthodox Church in Western Europe will certainly want a copy 
of it. This small volume also describes the struggles of those emigres 
who wished to provide a school of theology for their spiritual leaders, 
and it must be noted that a fair percentage of those who studied at 
St. Sergius learned that God is Father to those who know their Mother 
the Church. And these have returned to her bosom to receive positions 
of honor and glory. 


D. F. A. 





—_———— 


The Encyclical of the Hierarchy of the Church 
of Greece Concerning the Question of 
Procreation of Children 


The Hierarchy of the Church of Greece with much sadness con- 
firmed the fact that one of the more characteristic evils of our age, 
admittedly a degenerative tendency and manifestation, namely the 
avoidance of the procreation and the upbringing and education of 
children, having appeared among the more recent foreign peoples, 
seeks to penetrate into the Greek Christian family, and it tends to 
shake its foundation; to destroy the moral concept and the lofty 
purpose of marriage; to destroy the Greek Christian spouses; and to 
harm irreparably the Greek nation through the thinning out of the 
population. First manifestation of this evil is that which is called 
abortion, i. e., the murdering of the embryo within its mother’s womb 
—a murder brought about in various ways—and the forceful expul- 
sion of the murdered immature children. Still more harsh and more 
criminal is the expulsion of the babies that are born normally and 
alive, which thus receive the sad name of “exposed children.” 

Since the repetition of the evil, still even of the greater, dullens 
the moral sensorium or cauterizes the conscience, so that in time the 
vice is presented as something lawful, or, at least, an insignificant 
offense, the hierarchy of the Church of Greece considered it its respon- 
sibility to recommend what is necessary to the clergy and the laity for 
limiting this great evil. 

It is known that not only the exposition and rejection of infants 
but also abortion constitutes, not only according to the Church but 
also according to the penal law of both Greece and all the civilized 
nations, a crime of murder, indeed among the worse forms of murder. 
Because it occurs premeditatively in a very wide scale within the 
family itself, which constitutes the natural source of life, by the 
spouses themselves, who thus become murderers and infanticides 
instead of being parents; they become servants for destruction and 
death instead of passing on life! 

The second manifestation of this degenerative evil is the preven- 
tion of the conception of children. Through this act the spouses refuse 
to become parents and convert _ reproductive organs into infer- 























tility and barrenness, frustrating and abolishing deliberately the 
natural law of child-birth. This crime, which even sociologists who 
are outside of Christianity characterize as “the most rebelious act in 
the history of morality,’ this crime has already been transmitted 
very widely in the world, and it threatens even prudent and pious 
Greece. 

In these two manifestations, therefore, each of which includes 
very many and unadmitable circumstances, there appears this great 
unnatural evil, namely, the avoidance of the procreation and upbring- 
ing of children. 

But, since the infallible experience of the ages teaches that every 
transgression and overturning of natural laws has consequences, while, 
on the other hand, every disobedience to moral laws, according to the 
divinely inspired confirmation of the Apostle Paul, “receives a just 
remuneration” (Heb. 2:2), for this reason also the transgression of 
the laws which govern the birth of men, laws, not only natural but also 
moral, could not possibly remain without consequences, without 
punishments natural and moral. 

And the natural consequences of this transgression is confirmed 
by specialists representatives of the science of medicine, whose opin- 
ions two of the greatest authorities of the science of medicine in gyna- 
cology summarize in writing that ‘all methods which prevent the con- 
ception of children involve sure danger to the health of the woman,” 
because, they say, “nature cannot be mocked.” * On the other hand, 
however, another eminent gynacologist says that this act “is not 
only a degradation but altogether the destruction of marriage, a 
danger to the health of the husband and a crime against the wife, 
capable of creating a complete degeneration of the race.” * Still more 
terrible are the consequences of abortions because this crime creates 
in the mothers most serious infirmities and indeed even death. It suf 
fics to note that the great mortality of mothers who undergo abortion 
—by the tens of thousands they die yearly in the great nations of 
Europe—compelled the specialists to direct desperate appeals to the 
Community of Nations for the limitation of this evil. A great number 
of books are being published in Europe and America in recent years, 
through which there is stressed the horror of racial suicide because 
of these terrible consequences of rebellion against the laws of child- 
birth. The danger of degeneration and of the disappearance of the 
white race also is considered ensuing. 

But the moral consequences are not of lesser importance because 
the natural and moral laws are bound together. The science of medi- 
cine itself characterizes the prevention of procreation of children as 
“an evil contrary to nature.” ‘ Therefore, an immediate punishment 
of this evil is the disturbance of conjugal harmony and domestic 
peace. Because in as many wives that there is preserved any conscien- 
tiousness, it is not possible that internal struggle, remorse, does not 


* Walter Lippmann, ‘‘ Preface to Morals,’’ p. 219. 

* Dr. Sutherland, ‘‘Some Common Fallacies on Birth Prevention,’’ p. 1-2. Also 
Professor Sellheim, Inaugural Address to the Convention of German Gynacologists 
(May 1929). 

* A. Damm, ‘‘De Vruchtbaorheid van Huwelyk,’’ p. 99. 

* Dr. Sutherland, ‘‘Some Common Fallacies on Birth Prevention,’’ p. 1-2. 
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also a moral instinct, deeply rooted 


is the not infrequently consequent 


the more sincere of those who from 


(Continued in 


THE PRESS 


@ The July 1954 issue of the FROC 
**Russian Orthodox Journal’’ carried an 
interesting ‘‘Open Letter’’ from the na- 
tional president of that organization 
r which caused a mild but unjustified furor 
in some circles. The president suggested 
in his ‘‘Open Letter’’ that the time has 
arrived for more use of the English lan- 
guage in the Divine Services and instruc. 
tion of the Church in this country. He 
pointed out that a majority of the youth 
have no idea what the Faith stands for. 
He states that if they are ‘‘to know our 
Faith, to practice our Faith and to pro- 
pagate our Faith,’’ they must understand 
it. He states that American-born Ortho- 
dox Catholics have little interest in the 
language of their fathers and would 
readily sacrifice that language in order 
to grasp a better knowledge of their 
Faith. He says that they certainly are 
not interested in ‘‘sacrificing an under- 
standing of their religion’’ for some for- 
eign tongue. 

The weekly newspaper ‘‘The Truth,’’ 
the organ of the R. B. O. took the FROC 
president to task for daring to utter such 
‘*indecencies.’’ In a demagogic-chauvi- 
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attend this sin, to such an extent in so far as the instinct of birth is 


in the soul—frequently psycholo- 


gical oppression, which not only destroys domestic peace, but also 
creates in the wife serious nervous disturbances, as also the Conven- 
tion of Psychiatrists which convened at Holland in 1929, confirmed. 
The disturbance of domestic life becomes the far greater when one 
or two children, to which the spouses through such criminal methods 
limited their fertility, die or otherwise leave their parents at a time 
when the parents cannot any longer correct their mistake through a 
new procreation. Bui still a far greater moral punishment of this evil 


conjugal infidelity and divorce. 


Because the marriage which is made through such means barren and 
sterile, since it is deprived of its more moral] element, i. e., the birth 
and upbringing of children which adorn, nay even support domestic 
life—falls into a disgraceful form of adherence to materialism. Cven 


an evil ideology support the pre- 


vention of the procreation of children, do not deny this truth. 


next issue) 


—————~> 


nistic editorial, the newspaper declared 
that the American element in the Ameri- 
can Churches are destroying everything 
near and dear to the ‘‘old timers,’’ that 
they are not considerate of the ‘‘sacred 
feelings’’ of the émigrés, that they 
should at least wait until the older folks 
die, etc., etc. The Editor of ‘‘The Truth’’ 
can not understand why the American 
youth do not love Slavonic and Russian 
as well as he does—since these were the 
time-honored languages used and spoken 
by their forefathers in Austro-Hungary. 
In general, the editor of ‘‘The Truth’’ 
and his fellow-travelers, who attacked 
the FROC president in the most insult- 
ing and personal terms, but who, signifi- 
cantly enough, preferred to be cloaked in 
anonymity, gave no real arguments in 
opposition to the ‘‘Open Letter.’’ In 
passing we might add that such an edi- 
torial, with all its ‘‘ryxy-cryxy’’ (to use 
its favorite expression), does no credit to 
any newspaper. If the R. B. O., which, 
with the other fraternal insurance or- 
ganizations, is dying a sure death, is sin- 
cere in its efforts to attract the Ameri- 
can-born element into its organization, 
its editorial policies must certainly 
change. 

















@ The RUSSIAN ORTHODOX JOUR. 
NAL (publ. by the FROC) on occasion 
contains some interesting (though often 
wrong) information. The June 1954 is- 
sue contains an article by Dr. Serge 
Bolshakoff (a layman of the ‘‘Patriar- 
chal’’ Church in England) entitled 
**8t. Nicholas House in Oxford.’’ Dr. 
Bolshakoff gives a history of early 
Orthodox people and churches in Eng- 
land and describes the establishment of 
an Orthodox center in Oxford by the 
English convert Archimandrite Nicho- 
las Gibbes (also of the ‘‘Patriarchal’’ 
Church). He describes some of Fr. 
Gibbes’ work among English speaking 
Orthodox Catholics. Fr. Basil Krivo- 
shein, who is well-known for his schol- 
arly work in the writings of St. Simeon 
the New Theologian and who has pub- 
lished many articles in English jour- 
nals and the ‘‘Messenger’’ of the West- 
European Russian Exarchate, also is 
now working at the St. Nicholas 
House. 


In the ‘‘News and Views’’ section of 
the FROC JOURNAL (July 1954) we 
find repeated the slur by Metropolitan 
Leontius: ‘‘that Metropolitan Hermo- 
gen had issued a threat to return and 
harry the dissident church with law 
suits.’’ Anyone who took the time to 
meet with or read any of the late Met- 
ropolitan Germogen’s articles or 
speeches would know what a grave in- 
justice to his character these evil 
words were. It is the Leontyite fac- 
tion that has instigated all of the law- 
suits against the Mother Church in the 
past ten years and not vice versa. It is 
this same faction which today is pre. 
paring to re-open the Cathedral case in 
NYC in spite of the Supreme Court de- 
cision. The late Metropolitan Germogen 
did not issue a ‘threat’’—he simply 
wrote a kindly letter to Met. Leontius 
and his bishops asking to meet with 
them just as he had met with other 
Orthodox bishops in this country and 
with representatives of the various 
Protestant groups. Met. Leontius, who 











is quite famous for his ‘‘mystery 
stories,’’ still has not lost his knack of 
making white look like black. 


NEWS FROM OTHER 
AMERICAN DIOCESES 


q On Sunday, 30 May 1954, the newly 
built Cathedral of Christ the Saviour 
was consecrated in Johnstown, Pa. This 
beautiful edifice will be the central 
headquarters of the ‘‘American Car- 
patho-Russian Orthodox Greek Catholic 
Diocese’’ which is headed by His Emi- 
nence, The Most Rev. Bishop Orestes 
(Chornock). This Diocese recognizes the 
spiritual authority of the Patriarch of 
Constantinople. It has its roots in re- 
action against the latinization of the 
Uniates by the Papal Church, for most 
of the members of this Diocese are ex- 
members of the Roman Church, who 
left that body in 1936 and later. The 
Diocese itself was created in 1938 by 
the Ecumenical Patriarch, Benjamin I. 
His Eminence Bishop Orestes was con- 
secrated in Constantinople on 18 Sept. 
1938. This Diocese is composed of 49 
parishes, some of which are without 
Priests or are served from other par- 
ishes. There are a few parishes which 
though counted as belonging to the Dio- 
cese have fallen into schism and have 
formed some sort of an alliance with 
Metropolitan Leontius. The Diocese is 
divided into six Deaneries, three of 
which, Scranton, Johnstown, and Pitts- 
burg, are in Pennsylvania, where the 
majority of the parishes are located. 
This Diocese has a Seminary located in 
Johnstown with seven seminarians in 
attendance. In conjunction with the 
consecration of the Cathedral the Dio- 
cese published a ‘‘Commemorative 
Book’’ of 176 pages which contains a 
history of the Diocese, photographs of 
the Ecumenical Patriarch Athenagoras, 
the Greek Exarch in America, Bishop 
Orestes, all of the Priests and churches 
of the diocese, list of contriubtors to 
the Cathedral Building Fund, and much 
other information. 


Peructpagua CrapponurHaJIbHoro 
OnarounHHa Mock. Ilar. 
B losznanyqun. 


@ B fonnangun cywectsywt tpn npuxoga 
Pycckoh M[Mpas. Lepxeu: npuxog xpama ce. 
Mapun Marganunbi B Taare, npuxoa xpama 
Bo uma Boxmuned Matepn CroponocaywHuupl 
B Potrepgame w npunucHan K faarcKomy 
xpamy o6ujwHa B Amctepaame. Ykasom Caa- 
teiwero Matpwapxa Anekcua oT 18 Hon6pa 
1952 roga 9TH npuxogbi O6teqnHeHDI B CraB- 
ponurnanbHoe 6aarounnne. Jan Hero yTBepHK- 
ACHO NOAOMeHMe, a AAA NpwxoAa—yctTaB uUep- 
KBed MockoscKoi Matpnapxun, waxogaaunx- 
ca B Tonnanguu. 

fan toro, yt06bi Baarouwnne umeno odu- 
WUMaNbHOe NOAOKeHME, HEOGxOAMMAa GbiNa ero 
perMcTpauma B Nog_nekaulux Opranax CcTpanbi. 
MW sot 10 Hon6pa 1953 roga munuctp WctH- 
unn ToanawAckoro npaBuTenAbCTBa W3BeECTHA 
Ha4vanbHnka BaaroumHwA 0. apxHmMaHApuTa 
Awonucuan, TO nonowenne o Baarounnnn 
Mock. fartp. B Tonaangun uw npuxoacknii 
yctaB 3apermctpuposakbi Toananackum npa- 
BUTEAbCTBOM. 


Xupotonua Hosoro Ennckona 
@ B cy66oty, 27 despana 1954 roga, B 
Kpecrosoi uepkeu Martp. In3apxa Yupanupi, 
nocne BomectsexHok Autyprun, 6bino coBep- 
weHo Hapeyenve skoHOma Kueso-MevepcKoi 
Jlaspbt apxumangputa Esmenua (8 mupy Es- 
renui Hukonaesny XoporbcKni) BO enuckona 
Yepnosuukoro wn Bykosunckoro. 

Ero XWpoOTOHMA BO eNuCKONAa COCTOAAACh 3a 
BomectrsenHok autyprueh 28 despana Bo 
Baagumupckom kadegpanbnom cooper. 
Kuepa. XupoTonnw cosepwanu: Matp. 3n- 
3apx sBcen Ykpannbt Mutp. Kuescnkni wn Ta- 
aAwuknH Moann 4 ennckonbi: YepuuroscKni v 
Hemunckni Apcenni, Bunnnukni uw Bpau- 
nasckui Anapei uv Ymanckni Hecrop. 


IIpasoc1aBHbie Boroc.y2xeHua B 
Cesepooh Adpnke 

@ Us r. OPAHA (Ces. Adpuna) ot o. An- 

Apen Bpego noayyeno coo6uenne 06 ycnew- 

HO pa3BuBaiwueicA WepKOBHOK KM3HH BO- 

Kpyr YCTpoeHHoro MM NpaBocnaBHoro xpama. 


O. Anapei cosepwaet G6orocaymenua Ha 


panuy3ckom A3biKe NO BocTONHOMYy ObpaAAy- 
K nucbmy npuronmena dotorpadun npekpac- 
HOFO MHOKOHOCTACa M BHYTpeHHero yOpancTBa 
xpama. 

(«Xponnka /Kuann P. Il. I. B Gamay. Es.», 
1954 r., Ne 18.) 


IIpue3q B Poccnto Murpono.inta 
Cepatbuma 


17 man cero roga B Mocksy epes Xerb- 
CHHKM WM JlenwHrpag npu6bin us Mapua mi- 
Tponoaut Cepadum (Jlykbanos), BOsBpaTHB- 
wuiica Ha Poguny nocae 37 net npe6viganua 
3a rpannuei. 

Kanauaat 6orocaosun KasancKkon pyxos- 
HOH akagemun, OH B 1914 rogy 6bIA xupoToO- 
HMCaH BO enucKkona — BuKapHA MnHAAHA- 
ckow enapxun wu c 1917 roga no 1924 roa 
BosrnaBann wnaAnngcKywo = [Mlpasocrasnyw 
LiepkoBb, nonysnBuiyw B 1921 roay aBToHo- 
MMW. 

B 1927 roay enuckon Cepadum yxKaonnaca 
B KApAOBAWKHH pacKoA, B KOTOPOM npedvisan 
Ao 31/18 asprycta 1945 roga, Korga cocTon- 
NOCb ero BOSBpauenwe B AOHO Marepn-Llep- 
KBH. Mocne KOoHYMHb! Matpwapwero IK3apxa 
B Sanaquoi Espone mutponoauta Esaorua, 
on c 9 asrycta 1946 roga Bo3srnaBann 3a- 
naguo-Esponeiickni SK3apxat ye B Cane 
mMuTpononuta. [lo yBoOAbHeHMM Ha NoKOH 15 
Hon6pa 1949 roga, emy 6bina HasHayeHa CBaA- 
Teiwum Matpwapxom nencua w npeanomeHo 
NOCCAMTCA B OAHOM M3 MOHACTHIpeH. 

Korga mut. Cepacdum npu6nin B Mocusy, 
OH, nO 6rarocaoBeHuw CentTehwero NMatpnap- 
xa, Hanpasunca B Tponue-Cepruesy Jlaspy, 
rae npe6bisan ao 27 man uw 3aTem OT6bIN B 
Ogeccy B Ycnenckui MOHACTDIpD. 

Nepeg orvesgom mut. Cepadum octasna 
cneaywulyi 3anvch B KHHMre noceTuTenei 
Jlaspoi: «C wuckpennei Xpuctosow nwb6osniw 
a «uBy B JlaBpe w 4yBCTBylO Ce6A Kak B pan, 
wv monwcb Ceaatod Tponue # Mpenogoénomy 
Cepruw w npnHowy Mow cepgeyHyw 6aaro- 
AapHocth Centehwemy [Matpwapxy Anekcnw 
w Hamectuuny Jlasppi o. Apxumanaputy Mu- 
mMeHy WH NOW MM MHOFaR JAeTa. CmnpeHnblii 
mutponoant Cepadum. 27/14 man 1954 roga, 
Tponue-Ceprnesa Jlaspa». 

(«<#KypHaa Mockosckoi Ilarpnapxun, 
1954 r., N 6) 
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